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PREFACE. 


Have obſerved that what often per- 
plexes Arguments, and renders them 
gzſatigfactory, is uſing Terms without 
determinate Meanings, and building on 
Propoſitious not proved, but taken for 
granted. I have therefore in the fol- 
lowing Sheets taken a contrary Method; 
given Definitions of all thoſe Terms 
whoſe preciſe Meaning it is neceſſary the 
Reader, in order fully to comprehend my 
Argument, ſhould underſtaud; endeavour- 
ed to go to the Bottom of my Subject, built 
only on a Poſtulatum allowed by every 
body, which is, that Pleaſure is prefer- 
able to Pain; and purſued but one ſin- 
= © gle 


PREFACE. 
gle Thread of Reaſoning through the 


whole, 


This Method, as I found moſt ſaty- 
factory to my ſelf, ſo ] hope it will prove 
ſo to the Reader; and that the ſetting the 

Emdence of the Chriſtian Religion before 
him iu a ſhort, plain, and eaſy Light, 
will be a Means to lead him to Truth. 


One thing I have purpoſely avoided, and 


that is, heaping the Reader with Hvi- 


_ dence, after I imagine the Pomts in 


Queſtion are once proved; I preſume 
him to be well acquainted with the many 
learned, and ingenious Performances 


lately publiſhed upon the ſame Subject, 
aud chuſe to be as brief as poſſible, to 


the end I may be neither tireſome to my 
Reader, nor let him loſe ſight of my Ar- 


| gUment, A 


It was my firſt Reſolution of keepmg 
chſe to this Method, which made me in- 
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PREFACE 


ſift only on one literal Prophecy, as a 


Proof that Jeſus made out his own Claim, 
and had the Teſtimony of Prophecy ; 
and I did not confine my ſelf to this 
alone, becauſe no more were to be found 
(for haue my ſelf afterwards produced 
literal Prophecies, which were fulfilled 
in Jeſus) but becanſe it was evident that 
no more could be wanted, 


Some of my Readers will, perhaps, 
be offended to ſee me aſſert that there 
7s no Proof of a God a priori; but I am 
perſuaded, that if they think cloſely ou 
the Subjett, they will find that I am not 
miſtaken, and that they can only come 
to a Knowledge of the Exiſtence of a 


Being who exifls without Cauſe, from a 


Conſideration of the Exiſtence of Things. 


We may, indeed, when we have found 
a poſteriori a Being who exiſts without 


Canſe, find ſeveral of his Attributes a 


prior! 


- - e 7 . — — — Ar 


PREFACE 
priori 20 his Revelation ; and this is one 


of the Searches which ] have been en- 
gaged m. 


The Reaſon why, contrary to ſome 


others, I do not join the Term Neceſlarily- 
exiſtent, o a Being who exiſts without 
Canſe, is, I could fix no Ideas or Notns 
zo this Word, which were not utterly in- 
conſiſtent with exiſting without Cauſe ; 
and ] am perſuaded, that if the Read- 
er will pleaſe to conſider it, he will 
find himſelf involved in the ſame Diffi- 
culty. 


Tf I have not traced the Didiue At- 
tributes ſo far as others have done, or as 
there are data, yet I have done it as far 
as was neceſſary to the Point which I 
was purſumg ; and when I had found an 
Eternal, Independent, Intelligent, Un- 
changeable, Powerful, Perfect, Omni- 
preſent, Omniſcient, Free Being, who 


had 
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PREFACE. 


| had made Man capable of obtaining 


Happineſs, I had full enough to my Pur- 


| poſe, and to engage me in a Search after 


the Means by which this Happineſs was 
to be obtained. 


My Notion of Perfeftion may at 
firſk appear out of the Way, and on 
that account be, perhaps, thought not 
right ; but if the Reader will pleaſe to 
ask himſelf why uſtice, Mercy, Gener 
roſuty, Hincerity, Wiſdom, Goodneſs, &c. 
are counted Per fectious, and try to frame 
a Motion of Perfection where there is no 
relation to Fappmeſs, I have Reaſon to 
hope that he will not reject it. 


I have but one thing more to ſay by 
way of Preface, and that is, in behalf 
of that Religion which upon the ſtricteſt 
Examination appears to me the True 
one. Let us expect, that thoſe who Op- 
poſe this Religion, do it by Reaſoning 


and 


PREFACE. 
and Argument ; by going to the bottom 
ef the Subjet, and keeping cloſe to the 
Point in Hand And let not the claſhing 
of Dromes concerning the Meaning of 
certain Texts be recerved as Hvidence 
that thoſe Texts are Impoſittons on the 


Reader; or that they ſpeak the Senſe of | 


the Oppoſers of Chriſtianity. In ſhort, 
let us not reject the Chriſtian Religion, 


tall ut is proved to be unworthy of Go; 


or to want Evidence of being his Reve- 


lation, 
| A OC 55 


Lately publiſh'd, 


HE Neceſſity of Divine Revelation, and the Truth of 
the Chriſtian Revelation aſſerted ; in eight Sermons, 


To which is prefix'd, a Preface with ſome Remarks on 


2 late Book, intitled, The Scheme of Literal Prophecy con- 


ſider d, &c. By John Rogers, D. D. Canon Refidenti- 


ary of Welle, and Chaplain to his Royal Highneſs, 8'*. 
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Noro is an apprehenſion 
or opinion in the Mind con- 
cerning the Exiſtence, Na- 
ture or Relations of things: 
Thus, that tliere i is a God; He is a wiſe Being; 
Man derives his Exiſtence from him. 

DEF. II. When the apprehenſion or opi- 
nion in the Mind concerning the Exiſtence, 
Nature or Relations of things, agrees with 
the Exiſtence, Nature or Relations of things, 
and the Mind apprehends thiags as they are, 
then the Mind has a true Notion concerning 
thoſe things. : 

DEr. III. When the apprehenſion or opi- 
nion in the Mind concerning the Exiſtence, 
Nature or Relations of things does not agree 
with the Exiſtence, Nature or Relations of 
things, but the Mind apprehends things as 

2 4 A. they 
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2 DEFINITIONS. 


they are not, then the Mind has a falſe No- 
tion concerning thole things. 

Dee. IV. When certain Words of a ſenſi- 
ble Being expreſs the Notion that is in his 
mind conccrning certain things, then the 
Words of that Bcing arc agreeable to the No- 
tion that is in his Mind. 

Der. V. When certain Words of a ſenſible 
Being do not expreſs the Notion that is in his 
Mind concerning certain things, but expreſs 
ſomething different from the Notion that is 
in his mind concerning thoſe things, then the 
Words of that Being are diſagrecable to the 
Notion that is in his Mind. 
 Dxx. VI. When the Actions of a ſenſible 
Being expreſs the Notion that is in his mind, 
and he acts as if things were what he really 
apprchends rhem to be; or when he does 
whatever according to his Notions, and their 


neceſſary Conſequences is moſt fit, right or. 
beſt to be done, then the Actions of that 
Being arc agreeable to his Notions. 


Der. VII. When the Actions of a ſenſible 
Being do not expreſs the Notions that are in 


his Mind, but he acts as if things were not. 


what he really apprehends them to be; or when 
he does that which according to his Notions 
and their neceſſary Conſequences is not moſt 


fit, right or beſt to be done, then the Actions 


of that Being are diſagrecable to his Notions. 
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DEFINITIONS. 3 
S E IL 
Dr. I. DIREASURE is an agrecable Con- 
ſciouſneſs. 


II. Every ſenſible Being is in ſome Degree 
Happy, the Sum total of whoſe Pleaſures ex- 
ceeds his Pains. 

III. Every ſenſible Being is in ſome Degree 
miſerable, the Sum total of whoſe Pains ex- 


cC⸗eœeds his Pleaſures. 


IV. Any Degree of Pleaſure to a ſenſible 
Being, which procures to that Bcing a greater 
Degree of Pain, is not to be reckon'd as Plca- 


ſure but Pain. 


V. Any Degree of Pain to a ſenſible Be- 
ing, which procures that Being a greater Degree 
of Pleaſure, is not to be reckon d as Pain but 
Pleaſure. 3 

VI. No Being can be ſaid to be perfectly 
happy, who ſuffers any Degree of Pain. 

VII. No Being can be ſaid to be compleat- 
ly miſerable, who . any Degree of Plea- 
ſure. 

VIII. Perfect Happineſs i is the higheſt Degree 
of Pleaſure that ſenſible Beings are capable 
of, without any interruption of Pain. 


A 2 SECT: 


Pror. 1. Fo all ſenſible Beings capable 


ſure is preferable to Pain. 


whatever is preferable, is moſt fit, then there 


is an Unfitneſs of things. 


ſible Beings, is an Unfitneſs of things. 


a. PROPOSITIONS. 
8 EC T. III. 


of Pleaſure and Pain, Plea- 


II. Whatever is preferable is moſt fit; and 
is therefore moſt fit, becauſe preferable. 
III. If Plcaſure is preferable to Pain, and 


is a Fitneſs and Unfitneſs of things ariſing 
from the Nature of ſenſible Beings, antece- 
dent to all Law and appointment. 

IV. The good and happineſs of fenfible 
Beings, is a Fitneſs of things. 

V. The pain and miſery of ſenſible Beings, 


VI. Means to the Good and happinclh of 
ſenſible Beings, is a Fitneſs of things. 
VII. Means to the pain and miſery. of ſen- 


VIII. True Notions in the Minds of ſenſi- 
ble Beings, are a Means to the good and 1. 
pineſs of ſenſible Beings. 

IX. Then true Notions in the Minds of : 
ſenſible Beings, is a Fitneſs of things. 2 

X. Actions of ſenſible Beings, agreeable to 


true Notions, is a means to the good and 


happineſs of ſenſible Beings. 
XI. Then 


PROPOSITIONS. 5 


XI. Then Actions of ſenſible Beings, a- 
greeable to true Notions, is a Fitfleſs of things. 

XII. Means, by which the Mind attains true 
Notions, is a means to the good and mn... 
neſs of ſenſible Beings. 

XIII. Then Means by which the Mind A*. 
tains true Notions, is a Fitneſs of things. 

XIV. An Examination into the Being, Na- 
ture and Relations of things, the finding out 
Connections, making clear Deductions from 
ſelf evident Truths, finding out thoſe Means 
or Mediums which are capable of conveying 
Truth to the Mind, and aſſenting to that 
Truth which theſe Means or Mediums are 
capable of conveying, are Means, by which 
the Mind attains true Notions. 

XV. Then an Examination into the Being, 
Nature and Relations of things, the finding out 
Connections, making clear Deductions from 
ſelf evident Truths, finding out Means or Me- 
diums capable of conveying Truth to the 
Mind, and aſſenting to that Truth which theſe 
Means or Mediums are capable of conveying, 
is a Fitneſs of things. 

XVI. Evidence is a Mcans or Medium 
which Truth is convey'd to the Mind. 


XVII. Then an aſſent to Evidence is a Fit- 
neſs of things. 


SECT, 
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$|E-CT. W. 


HE Word Reaſon is uſed in many Senſes 
in the Engliſh Language, of all which 
the two following ones are only to wy pur- 


pole. 


D Rx. I. Reaſon, when apply'd to things may 
properly ſtand for a Fitneſs of the End, and 
a Fitneſs of Means to the End. 

II. Reaſon, when apply'd to ſenſible Beings, 
ſtands for a particular Exerciſe of the Powers 
and Faculties of ſuch Beings. And that parti- 
cular Exerciſe of the Powers and Faculties of 
ſenſible Beings, by which they diſcern what 


will contribute to the good and happineſs of 
| ſenſible Beings, and by which they direct their 


Powers and Faculties agreeable to this End, 
may properly be called Reaſon. It will 
tollow, 

1. That whatever is fit is reaſonable. 

2. That it's reaſonable, ſenſible Beings ſhou'd 
be happy. 

3. That all thoſe Means, which conduce 
to the happineſs of ſenſible Beings, are rea- 
ſonable. | 

4. That true Notions in the Minds of ſen- 
ſible Beings are Notions according to Reaſon. 

5. That Actions of ſenſible Beings agreea- 
ble to true Notions are Actions according to 
Reaſon. 6. That 


\ 
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6. That Actions of ſenſible Beings which 
contribute to the good and happineſs of ſen- 
ſible Beings are Actions according to Reaſon. 


7. That Actions of ſenſible Beings, which 
contribute to the pain and miſery of ſenſible 
Beings, are Actions contrary to Reaſon. 


8. That Actions of ſenſible Beings, which 
contribute to their own Happineſs, are Actions 
according to Reaſon. | 

9. That Actions of ſenſible Beings, which 
contribute to their own Pain or Miſery, are 


Actions contrary to Reaſon. 


Io. That an Examination into the Being, 
Nature and Relations of things, the finding 
out Connections, making clear Deductions 
from ſelf evident Truths, finding out Means 
or Mediums capable of conveying Truth to 
the Mind, and aſſenting to that Truth which 
theſe Means or Mediums are capable of con- 
vcying, is a Buſineſs of Reaſon. 


11. That an Aſſent to Evidence is an Aſ- 
{ent according to Reaſon. 


12. That whoever docs not, as far as he has 
Ability, ſearch out the Means to Happinels, is 
irrational. 

13. That whoever does not make uſe of 
thoſe Means, when found, is irrational. 


14. That when a Propoſition is propoſed. 
which if true, will affect our Happineſs in 
| 3 the 


—— 


8 PROPOSITIONS. 


the higheſt degree, it is highly irrational not 
to examine whether it be true or not. 

15. That in order to a rational aſſent 
to particular Propoſitions, it is requiſite to 
conſider what kind of evidence Propoſitions 
of this nature arc capable of. 

That is, in order to obtain an End, it is 
rational to conſider by what means it may be 
obtain'd: and as ſome Truths are capable of 
Demonſtration, and can have the Teſtimony 
of our own Scnſes, and others can only be 


ſupported by Moral Proof or Probability, the. 


Teſtimony of the Senſes of others and ap- 
peatance of things, it is rational before we 
aſſent to particular Propoſitions to conſider 
what kind of Evidence ſuch Propoſitions are 


capable of. 


16. That it's irrational to expect that kind 
of Evidence of Propoſitions which the nature 
of ſuch Propoſitions will not admit. 

17. That when Moral Proof or Probabili- 
ty is the only Evidence that certain Propo- 
ſitions are capable of, this ought as much to 
determine the Aſſent as Demonſtration. 

An Aſſent to Evidence is an Aſſent accord- 
ing to Reaſon; and a Diſſent from Evidence 
is a Diſſent contrary to Reaſon : and the ir- 
rationality of the Diſſent conſiſts in the diſſent- 


ing from evidence, as ſuch, be that Evidence 


What it will, 
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SE Ga V: 


HAT the Chriſtian Religion is a Di- 


8 
Fo 


4 


vine Revelation, is a Propoſition, whcih 
if true will affect our happineſs in the higheſt 
Degree; it is then highly irrational not to 
conſider whether it be true or not. 

That if the Chriſtian Religion be true, the 
happineſs of all thoſe, to whom it is pro- 
mulged, muſt conſiſt in believing this Reli- 
gion and obeying it's Precepts, is evident from 
the Nature of this Religion and it's repeated 
Declarations; it muſt be then highly irratio- 
nal not to examine whether it be true or 
not. | 
In order then to find whether the Chri- 
ſtian Religion be a Divine Revelation, we 
will go to the very bottom of things ; and 
firſt ſee what is our Evidence of a God : And 


before we examine whether a certain ſuppoſed 


Being has reveal'd himſelf, we will conſider 
whether we have reaſon to believe, that there 
is really ſuch a Being. 


SE CT. 


10 ENQUIRY into the 


„ "a 
ol 
th 
Enquiry 1 1ſt. What is our Evidence of o 
a God! 7 3 
1 a 
i N the firſt place then we find the Mine 
4 empty and void, without any innate Ideas « 
\ of ſuch a Being, or any Notion of a God, till © 
1 it aſccnds to it by that which is the Baſis of y 
1 all Knowledge, Ideas of Senſation. 1 
i And as there are no innate Ideas of a God, 2 
| fo likewiſe we can have no proof of ſuch a « 
h Being 4 priori; and if there is really ſuch a 8 
1 Being, we can only come to a Knowledge of , 
| his Exiſtence from a Conſideration of the ex- WS 
[3 iſtence of things. q | 
11 We then perccive and feel that certain things 


do exiſt, which things we find muſt exiſt ei- 
ther with, or without a Cauſe. If they exiſt 
without a Cauſe, then it follows that they 
muſt have exiſted eternally, it being certain 
I that nothing can have a beginning without a 
Cauic. If they exiſt with a Cauſe, then we 
| muſt conſider, what can be the Cauſe of their 
1 exiſtence. 
1 The queſtion "ED is, whether we have rea- 
ſon to think, that the things which we ſec 
and perccive do cxilt, exiſted eternally with- 
out a Cauſe, or whether there is a Cauſe of 
their 
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their Exiſtence. The moſt likely Method to 
obtain ſatisfaction in this Point is to conſider 
the things that do exiſt, and what we know 
of the manner of their Exiſtence. 


And here we find certain Chains of Cauſes 


and Effects, and many parts of this Syſtem 


wing their Exiftence to a preceeding Cauſe; 


conſequently we cannot with any poſſibility 
2 of Reaſon aſſert, that the whole Syſtem exiſts 
without a Cauſe. Thus, if the Body x pro- 
2 duces the Body y, and the Body y, the Body 
E, yet till there muſt be a Cauſe of the pro- 
2 duction of x, otherwiſe there would be a be- 
2 ginning without a Cauſe, which is impoſſible: 
And if there muſt be a Cauſe of the Produ- 
Ciion of the Body x, that is, if there muſt 
be a Cauſe of every Link in a certain Chain 
or Series of Cauſes and Effects, then the 
Whole Chain or Series of Cauſes and Effects 

= cannot exiſt without Cauſe. 


Nay, from ſecing and conſidering the man- 


ner of the Exiſtence of this Syſtem, and that 
many of the parts of it in every period of 
2? Time are cauſed, we find it no leſs than a 
Contradiction to aſſert that the whole Syſtem 
- exiſts without a Cauſe: And to aſſert that 


certain parts of a Syſtem do not exiſt without 
Cauſe, yet that the whole Syſtem exiſts without 
Cauſe is the ſame as to aſſert that the parts 
do not belong to the whole ; that 4 is not a 

Letter 


12 ENQUIRY into the 


Letter, B not a Letter, C not a Letter, and 
yet all three Letters. 

Again, Thoſe who aſſert, that this Syſtem 
exiſts without Cauſe, aſſert that this Syſtem 
always exiſted in the ſame manner, that it 


does now exiſt; then thoſe who aſſert that 


this Syſtem exiſts without Cauſe, muſt either 
aftcrt that every part of this Syſtem this mo- 
ment exiſts without Cauſe, which they know to 
be a direct falſity; (they being able themſelves 
to tell the Cauſe of the Exiſtence of many things 
in this Syſtem;) or that the parts do not be- 
long to the whole, which is an expreſs Con- 
tradition. 

Now then, when we ſee that many of the 
parts of this Syſtem do not exiſt without 
Cauſc; when the contrary Opinion, (the O- 
pinion that this Syſtem exiſts without Cauſe,) 
involves us in direct Falſities or Contradi- 
Etions, and is ſupported by no one ſhew of 
Reaſon whatſoever; we muſt, if we deter- 
mine according to evidence and the reaſon of 
Things, determine, that this Syſtem does not 
exiſt without Cauſe, and conſequently has not 
exiſted eternally. 

Again 24h, A material Syſtem, which is 
compos'd of Parts that arc changeable, cannot 


exiſt without a Cauſe, diſtin from, as well 


as prior to, ſuch a Syſtem. 
Wherever there is a Change, there muſt 
be 
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be a Cauſe of that Change; otherwiſe there 
would be a Beginning without a Cauſe. Now 
the Cauſe of this Change muſt be in the Ma- 
terials of the Syſtem, or in ſomething which is 
not the Materials of the Syſtem. But the 
Cauſe of this Change cannot be in the Mate- 
rials of this Syſtem; for then there would be 
a Beginning without a Cauſe: And as every 
Change in a material Syſtem is made in a 
certain Period of Time, and owes it's Produ- 
ion to a precceding Cauſe; could the Ma- 
terials of a Syſtem of themſelves produce this 
Change, there would be a Beginning without 
2 Cauſe, which is impoſſible. 
And if the Cauſe of change in a material 
Syſtem cannot be in itſelf, then it follows, that 
if -there is a Change in a material Syſtem, it 
muſt be cauſed by ſomething diſtin& from , 
as well as prior to, all the Changes in this 
Syſtem. 
The ſame will be the Caſe as to Motion 
in a material Syſtem. There is no Motion 
but what is the Effect of a former Motion; 
conſequently there is no Motion in ſuch a 
= Syſtem which has been from Eternity, or that 
haas not been cauſed: Now the Cauſe of Mo- 
tion in a material Syſtem cannot be in the 
material Syſtem it ſelf, it being impoſſible for 
Matter to begin Motion; and to ſuppoſe Mat- 
ter to begin Motion is to ſuppoſe a Beginning 
| with- 


I 4 ENQUIRY into the 


without a Cauſe, Conſequently there muſt 
be a Cauſe of Motion in a material Syſtem 
Prior to and diſtin from ſuch a Syſtem. 
34, From the Imperfection, that is, the 
Unhappineſs, which we ſee in this Syſtem, it is 
cvident that it did not exiſt without a Cauſe. 
Thus particularly, Man is a Being that cannot 
exiſt but in pain or miſery without the ſup- 
port and aſſiſtance of other Beings or Things: 
But there can be no pain or miſery without 
Cauſe, which Cauſe muſt be Wants and De- 
fects in the nature of a Being, who cannot 
exiſt but in pain or miſery without the ſup- 
port and aſſiſtance of other Beings or Things; 
but there can be no Wants or Defects with- 
out cauſe, Wants or Defects being manifeſt- 
ly Effects of certain Compoſitions of Nature 
or Cauſes. It is evident then that a Being, 
who cannot exiſt but in pain or miſery with- 
out the ſupport or aſliſtance of other Beings 
or Things, cannot exiſt without cauſe. 
Again 40, Man is not only a Being depen- 
dent for happineſs, but likewiſe for his very 
exiſtence, on which account it is demon- 
ſtration, that he could not exiſt without a 
Cauſe. | 
Thus we find Man cannot live at all with- 
out the ſupport and aſſiſtance of other Beings 
and Things, and that there is ſomething out 
of himſelf , which is neceflary to his very 
| | exiſtence. 
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exiſtence. A Being then, who cannot live 
at all without the ſupport and aſſiſtance of 


other Beings or Things, might never have 


exiſted or might ceaſe to exiſt; conſequently 
cannot exiſt without Cauſe. And to aflert that 
a Being, who cannot exiſt at all without the 
ſupport and aſliſtance of other Beings or Things, 
exiſts without Cauſe, is to aſſert a direct and 
expreſs Contradiction. 

Further, from the Frame and Conſtitution 
of this Syſtem it is evident, that it did not 
exiſt without Cauſe. | 

A Syſtem that never had a Beginning, never 
can have an End; and if it has exiſted from 
all Eternity it muſt exiſt to all Eternity; other- 
wiſe there wou'd be a Cauſe of the deſtru- 
ion of ſomething which exiſts without Caule, 
which is impoſlible. But from the nature and 
conſtitution of Things; the Decreaſe of Fluids 
in the Planets; and of light and bulk in the 
Sun and fixt Stars; and from the reſiſtance 
that is made to the Motions of the heavenly 


Bodies, it is evident that this Syſtem cannot 
2 exiſt eternally, and therefore, it has not exi- 
ſted eternally or without Cauſe. 


The Argument againſt the Eternity of this 
Syſtem from the. Novelty of Hiſtory, known 
riſe and progreſs of Arts and Sciences, late 
cultivation and civilizing of Nations, ſmall 
increaſe of Mankind Cc. tho' often inſiſted 

on 
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on, yet I take to be a fallacy, and fo ſhall let 
it paſs; only put thoſe who make uſe of it 
in Mind, that every Period of Time has equal 
relation to Eternity; and that ſuppoſing this 
Syſtem has exiſted eternally, there can no one 
Reaſon be aſſigned why Hiſtory ſhould not 
begin, Arts and Sciences be invented, Nations 
civilized, and Mankind be of ſuch a certain 
Number in this Age, as well as a thouſand 
Ages ago; conſequently what may with equal 
Reaſon be offered in every Age, can have no 
particular Force in any ſingle one. Indeed if 
we can prove, that there can be no new In- 


ventions, no progreſs in Arts and Sciences 


&c. in a material Syſtem, that exiſts without 
Cauſe and has cxiſted from all Eternity (which 
perhaps may not be ſo hard a Task as is 
imagin'd) then new Inventions &c. will be of 
fome ule to us in the preſent Argument. But 
tho' this Argument will not hold as it is 
urged, yet rightly put it will be of ſervice ; 
and if we can ſhew, as we certainly can, tha t 
the appearance of every Thing, which we ſce 
in this Syſtem, exactly agrees with the Hiſto- 
ry which we have of it's original; then theſe 
new Inventions Cc. are a proof to us that 
this is a true Hiſtory. Thus, we have an ac- 
count that about 6000 Years ago this Syſtems 
was framed; and the progrefs of Arts and 
Sciences, known riſe of Hiſtory, Cultivation 

| of 


* 
45 
5 
* 
2 
, 
: 
* 
8 
3 
EN 
3 
N 
„ 
: 
a" Ba 
8 
2 
% 
. 
1 


EVIDENCE of 4 Goo. 17 


of Nations, Number of Mankind & c. exact- 
ly anſwers to this account of Things; and 
ſuppoſing this Syſtem did really begin to exiſt 
at that Time, we may really expect the whole 
Appcarance of Things would be as we now 
find them. Here then is a ſtrong Argument 
that the Hiſtory of the Creation is a true Hi- 
ſtory, and that this Syſtem did not exiſt cter- 
nally. 

It being then fully evident that this Syſlem 
did not cxiſt without Cauſe, the next Enquiry 
is, what is the Cauſe of its Exiſtence. 

But, before I come to this, it may not be 


improper to reply to what may poſlibly be 


urged under this Head, and that is, That tho' 
the Exiſtence of this Syſtem may be the Effect 
of a Cauſe, yet nothing which I have faid 
gives reaſon to conclude that the Matter, of 
which it is compoſed, is not Eternal. I anſwer 
that this is a Point, which at preſent does not 
at all concern my Enquiry. If there is a 
Being, who fitted up this Syſtem, and made 
Man in particular, a ſenſible Intelligent Being 
capable of Pleaſure or Pain, I have the full of 
what I want under the preſent Argument; 
and the other Enquiry may more properly be 
made afterwards, when perhaps we may have 

more data. = 
To return, We have full ſatisfaction that 
the preſent Syſtem of the Univerſe does not 
B exiſt 
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exiſt without Cauſe. The Queſtion then is, 


what is the Cauſe of its Exiſtence. 
Now the Cauſe of its Exiſtence cannot be 


In it ſelf: for then a Thing would be before 


it was; which is a Contradiction. Then it 
follows that ſome other Being is the Cauſe of 
its Exiſtence. The next Queſtion, is, who is 
this Being that is the Cauſe of the Exiſtence 
of this Syſtem? We muſt find a Cauſe, and a 
Cauſe equal to the Effect. 

I: Now then as whatever began to exiſt, muſt 
owe its Exiſtence to ſome preceeding Cauſe, 
that Cauſe if it has not exiſted Etcrnally muſt 
likewiſe owe it's Exiſtence ro ſome other pre- 
ceeding Cauſe, and that to another, and ſo 
on, till we aſcend to a Being who exiſts ab- 
ſolutely without Cauſe and is Eternal. And 
that there is ſuch a Being is evident; othcr- 
wiſe as nothing could begin to exiſt without 
a Cauſe, ſo nothing that is not Eternal could 
ever have exiſted. 

As then we are ſure, that the material World 
does exiſt, and that it does not exiſt without 
Cauſe, but owes it's Exiftence to ſome other 
Being, we arc ſurc likewiſe, that that other 
Being, if he does not exiſt without Caufe, yet 
derives his Exiſtence from one that does, and 
that the Being to whom this Syſtem and o- 
ther Beings, who exift with a Cauſe, owe their 
Exiſtence, is a Being who exiſts abſolutely 
Without Cauſe and is Frernal. And 
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And having ſaid thus much, and that the 
Being who is the Fountain of Exiſtence to all 
Beings and things not Eternal, exiſts without 
Cauſe, we have faid all that can properly be 
ſaid upon this Head, it being impoſſible that 

we ſhould have any Ideas, which can lead us to 
a Knowledge of the manner of his Exiſtence. 
And as the Knowledge we have of ſuch a Being 
is wholly founded on our knowledge of the Ex- 
iſtence of things, it is impoſſible we ſhould have 
any knowledge of this Being, to which the 
Exiſtence of things does not lead us. But the 
Exiſtence of things, which cxiſt with a Cauſe, 
cannot poſſibly lead us to the knowledge of 
the manner of Exiſtence of a Being, who exiſts 
without Cauſe. Here then is our Enquiry to 
ſtop. 

i But tho' the Exiſtence of things, which 
exiſt with a Cauſe, will not lead us to a Know- 
ledge of the manner of Exiſtence of a Being. 
who exiſts without Cauſe; yet they will in 
ſome meaſure lead us to a Knowledge of the 
Nature of this Being; and from Effect we 
may juſtly argue to the Cauſe. 

Thus, As from the Exiſtence of things, we 
are ſure that there is a Being who exiſts with- 
out Cauſe, and is Eternal; ſo likewiſe we 
find that he muſt be Independent. 1 

Independency is included in the Notion 
of exiſting without Cauſe; and to aſſert that 

B 2 a Being 
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a Being who exiſts without Cauſe, is depen- 
dent, is to aſſert an expreſs Contradiction; it 
is to allert that a Being, that depends on no 
Being or Thing for Exiſtence, does depend on 
ſome Being or Thing for Exiſtence. 

3. This independent Being muſt be U. 
changeable, thar is, he muſt be always the 
— act by the ſame Laws, and be uncapa- 
ble of being different at one time from what 
he is at another. 

As all Changes whatſoever are made in a 
certain period of Time, ſo muſt they be ow- 
ing to a precceding Cauſe, which Cauſe if 
not directly the firſt Being, yet muſt derive 
it's exiſtence from Him, he being the original 
Cauſe of every Change that is made in any 
period of Time. And if he is the Cauſe of 
every Change that is made in any period of 
Time, then the Cauſe of Change mult be in 
Himlelt or no where; but there can be no 
Cauſe of Change in Himſelf, the manner of 
his Exiſtence being without Cauſe. Then it 


follows that a Being, who exiſts without Lanſe, 


is Unchangcable. 

4. This Being muſt be Intelligent. 

When we ſee a Machine compoſed of ſe— 
veral Parts, which regularly and conſtantly do 
diſtin&t Offices, and all concur to one grand 
Uſe or End, we pronounce it to be the Effect 
of Intelligence; having obſerved like Effects 

to 
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to be owing to like Cauſes, and knowing no 
other Cauſe capable of producing like Effects. 
When then we ſce the grand Machine of 
the Univerſe compoſed of a vaſt variety of 
Parts, which all do diftin& Offices, and con- 
cur to one grand Uſe or End, if we don't 
pronounce this the Effect of Intelligence, we 
are in our determination directly inconſi- 
ſtent with our ſelves and with conſtant Expe- 
rience. 

We have then reaſon to believe the Uni- 
verſe the Effect of Intelligence, or have no 
reaſon to believe any Machine, which we did 
not ſee the framing of, the Effect of Intel- 
ligence. | 

Again, not only the Nature of Things which 
do exif and the manner of their Exiſtence 
lead us to an Intelligent Cauſe, but likewiſe 
Intelligence being in this Syſtem, it is from 
thence evident that the Cauſe of this Syſtem 
is Intelligent. 

It is impoſlible for a Being to give a Per- 
fection, which he poſſeſſes not himſelf: for 
then the Effect would be more perfect than 
the Cauſe, or rather there would be an Effect 
without a Cauſe, which is impoſſible. And 
to aſſert that Unintelligence can give Intelli- 
gence is to aſlert, that there may be an Effect 
without a Cauſe. 
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5. This Being muſt be Powerful. 

We are ſure that the Power of this Being 
muſt be equal to the Effects of it; that is, He 
muſt be capable of making and ſuſtaining a 
World: becauſe in fact he has done it. We 
are ſure likewiſe, as he exiſts without Cauſe, 


that his Power muſt be unlimited by any Be- 


ings, who dcrive their Exiſtence from Him 
that none of his own Cxcatures can reſiſt his 
Power: for then He would give a Perfection 
which he poſſeſsd not Himſelf ; there would 
be an Effect without a Cauſe, or a Beginning 
without a Cauſe, which is impoſſible. And 
this is full enough for us at preſent under a 
general conſideration of his Power. 

6. He muſt be Perfect, that is, He muſt be 
Happy in himſelf; and in all his Actings with 


other Beings always act according to Reaſon 


or a Fitneſs of things; or contribute to their 
good and happineſs. 

The meaſure of Perfection of ſenſible Beings 
is the Happineſs of ſenſible Beings; and that 
is the molt perfect Being, who is moſt happy 
in himſelf, and who contributes moſt to the 
happineſs of ſenſible Beings. 

Now a Being, who exiſts without Cauſe, 


muſt be happy in himſelf; becauſe there can 


be no Unhappineſs, no pain or miſery with- 


out Cauſe: but there can be no Cauſe of un- 


— to a Being whoſe manner of Ex- 
. iſtence 
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iſtence is without Cauſe ; conſequently a ſen- 
ſible, Intelligent Being who exiſts without 
Cauſe, muſt be happy, that is, enjoy Pleaſnre 
without any interruption of Pain. | 

Again, as this Being is an Independent Be- 
ing, tis evident he muſt be a Happy one; 
Independency in a ſenſible Being including 
Happineſs. And, as there can be no Unhap- 
pineſs without Cauſe, to aflert that an Inde- 
pendent Being is not happy, is to aſſert that 
he is a Dependent one. 

And further, This Being muſt not only be 
happy, that is enjoy Pleaſure without any In- 
terruption of Pain; but likewiſe he mult be 
perfectly happy, that is, enjoy the higheſt de- 


gree of Plcaſure that ſenſible Beings are capa- 


ble of, without any Interruption of Pain. 
A Being who exiſts without Cauſe, exiſts 
independently, that is, He enjoys a Happineſs 
which no dependent Beings are capable of; 
and if He enjoys a Happineſs which no de- 
pendent Beings are capable of, He exiſts in a a 
better manner of Exiſtence than any dependent 
Beings exiſt ; and if He exiſts in a better manner 
of Exiſtence than any Dependent Beings,and has 
no interruption of Pain, He exiſts in the beſt 
manner of Exiſtence, and is perfectly happy. 
Again, a Bcing who is the Fountain of Ex- 
iſtence to other ſenſible Beings, muſt enjoy 
the higheſt Degree of -— __ that ſenſible . 
B 4 Being, 
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Beings are capable of; and to aſſert that 
Beings who derive their Exiſtence and Hap- 
pineſs from another Being, are yet more hap- 
py than that Being, is to aſſert that there may 
be an Effect without a Cauſe. 

And as a Being who exiſts without Cauſe 
muſt be happy in himſelf, ſo muſt he in all 


his actings with other ſenſible Beings act ac- 


cording to Reaſon or a Fitneſs of things, that 
is, contribute to their good and Happinels. 


There can be no deviations from Reaſon with- 


out Cauſe, which Cauſe muſt be Wants and 
Defects in the Nature of a Being who thus 


deviates from Reaſon ; from either his being 


Unable to diſcern the Fitneſs of things, or 
from his being Unwilling or Unable to act ac- 
cording to theſe Fitneſſes. But there can be 


no Wants or Defc&s without Cauſe, (Wants 


and Defects being manifeſtly the Effects of 
certain particular Compoſitions or Cauſes.) 
It follows then, that a Being who exiſts with- 


out Cauſe muſt be free from Wants and De- 


feats; and if He is free from Wants and De- 
fects, then muſt He in all his Actings with 
ſenſible Beings always act according to Rea- 


fon or a Fitneſs of things, that is, contribute 


to their good and happineſs. 
Again, The abſurdity and impoſſibility of 


2 Beings deviating from Reaſon who cxiſts 
without Cauſe, further appears by conſidering 


his other Attributes. Thus, 


EVIDENCE of a GOD. 23 


Thus, were this Being in any Inſtance to 
deviate from Reaſon, it muſt, as has been ob- 
ſerved, be either from want of Ability to diſ- 
cern a Fitneſs of things, or from want of 
Will or Power to act agrecably to thele Fit- 
neſſes. But this Being cannot poſſibly want 
an Ability to diſcern a Fitneſs of things, be- 
cauſe He's an Intelligent Being and Author of 
the Exiſtence of other Beings; and as a Being 
cannot be Intelligent, nor ſo much as ſenſible, 


without knowing that Pleaſure is preferable 


to Pain, it is not © poſſible, an Intelligent Being 
ſhould form other ſenſible Beings, give them 
their Nature, yet be ignorant of that Nature, 
not know what He himſelf forms, what will 
contribute to the Pleaſure and Pain of ſuch 
Beings. 

And as an Intelligent Being, who cxiſts with- 
out Cauſe, cannot poſſibly want an Ability 
to diſcern a Fitneſs of things; ſo neither can 
He poſſibly want a Will to act agreeably to theſe 
Fitneſles : for this would be to will Evil, as Evil, 
which a Being free from Wants and Defects 
cannot poſſibly do; to will the Imperfection 
of his own Works; to will Evil without any 
Motive to willit, it being impoſſible for a happy 
Being to have any Motive to will Evil; to 
will Evil contrary to a Motive not to will it, 
the Happineſs of this Being being a Motive to 
Him to will Good. 75 


Again, 
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Again, A Being who exiſts without Cauſe, 
mult by virtue of his Unchangeableneſs, if 
He will'd Evil as Evil, or will'd contrary to 
Reaſon and a Fitneſs of things, will Evil per- 
petually and univerſally, the Effect of which 
10 this Syſtem, (provided he had Power to 
execute what he wills) would be univerſal Mi- 
ſery and Confuſion in it. But there is not 
univerſal Miſery and Confuſion in this Syllem: 
on the contrary, many ſenſible Beings in it 
are enjoying great Pleaſure and Satisfaction, 


and all of them have ſomething given them for 


Delight and Pleaſure. Then it follows, that 
either this Being docs not will Evil, Cc. or 
that he has not power to execute what he 
Wills: but he has power to execute what he 
Wills, as will appear preſently; then it follows 
that he docs not will Evil Cc, or will con— 


trary to Reaſon or a Fitneſs of things. 


That this Being has Power to execute what 
he wills towards ſenſible Beings, who owe 
their Exiſtence to him, is evident from the 
Relation betwixt Him and ſuch Beings; and 
to ſuppoſe that the thing made can have Power 
over the Maker is to (uppoſe, as has been al- 
ready ſeen, an Effect without a Cauſe, or a 
Beginning without a Cauſe which is an Impoſ- 
ſibility. 

Yet further, a Power to execute what He wills 
is eſſential to the Perfect Happineſs of a ſenſible 

Being: 
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Being: as then the Supreme Being is a happy 


Being, he muſt have Power to execute what 


He wills; and to aſſert other wiſe, and that 
the Supreme Being is perfectly happy, yet 
has not Power to execute what He wills, is 
to aſſert an expreſs Contradiction ; to will and 
not be able to execute being a degree of un - 
happineſs. | 

It is evident then, that a Being, who exiſts 
without Cauſe, muſt have Power to execute 
what He wills. 

As then it is impoſlible for an Intelligent 
Being who cxiſts without Cauſe, not to know 
the Fitneſſes of things, or to will contrary to 
theſe Fitneſſes, or to want a Power to execute 
what He wills, it is impoſſible for ſuch a Be- 
ing to act contrary to reaſon or a Fitneſs of 
things, which is the Point 1 am proving. 

Particularly, as this Being has made ſenſible 
Beings, ſo muſt he have made them capable 
of obtaining Happineſs, and can by no future 
act with ſuch Beings ever defeat them of any 
Happineſs, which He has made them capable 
of obtaining; and to act otherwiſe would be 
to act directly contrary to reaſon or a Fitneſs 
of things, by cauſing Pain to ſenſible Be- 
ings. 

If it be ſaid, that a Being acts according 
to Reaſon or a Fitneſs of Things, when he 
increaſes his own Happineſs; that the _— 
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of ſenſible Beings, tho' uncapable of Happi- 
neſs, might add to the Felicity of this Being, 
and that this was the Motive to Him to make 
fenſible Beings. I anſwer, That thoſe who 
aſſert this, muſt aſſert that perfect Happineſs may 
admit of increaſe, and ariſe from Unhappineſs; 
that the fame Action may be fit and unfit, 
agreeable and contrary to Reaſon ; that (as be- 
fore) an Intelligent Being may delight in the 
Imperfection of his own Works; that there 
may be Wants and Defects in a Being who 
exiſts without Cauſe; that there may be an 
Effect without a Cauſe; that is, they muſt 
aſſert Abſurdities, Impoſſibilities, and Con- 
tradictions. 

It is evident then, that the Being who ex- 
its without Cauſe muſt be Happy in himſelf, 
and in all his actings with other ſenſible Be- 
ings act according to Reaſon or a Fitneſs of 
Things, that is, contribute to their Good and 
Happineſs. And having ſaid this, we have 
pronounced Him perfect (all Perfection being 
included in the words happy and rational; 
and we only cal: Him Juſt, Holy, Wiſe, Good, 
&c. from a conſideration of the particular 
Manner 1 in which the divine Reaſon exerts it 
ſelf. 

5 hus when we conſider him uncapable of 
making ſenſible Beings to be unhappy, or of 
* them of any happineſs which he has 

: made 
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made them capable of obtaining, we call him 
Juſt; when laying down the beſt End and purſu- 
ing it by the beſt Means, Wiſe; when by no 


Action of his own ever ſwerving from Rea- 


ſon, Holy; and by conſidering - the Motive 
which inclin'd Him to make ſenſible Beings, 
which was, that he might communicate Hap- 
pineſs to them, Good: yet all is ſtill included 
when we fay he is perfectly happy in himſelf, 
and with regard to other Beings always acts 
according to Reaſon or a Fitneſs of Things. 

7. He is Omnipre ſent. 

By Omnipreſent, I mean chat He is at all 
times ſo preſent with his Works, as to have 
a perfect View and Knowledge of them; and 
as a Wiſe Being could not "make a Syſtem, 
which he could not at all times ſuperviſe, go- 
vern and direct, the Supreme Being aber 
mult be able to do this. 

8. He is Omni ſcient. 

That is, He muſt know the Meran and 
full Powers of all Beings and Things which 
owe their Exiſtence to Him. This is a Con- 
ſequence of his Intelligence and Wiſdom. 

Laſtly, He muſt be a Free Agent and not 
act by Neceſſity but Choice. 


That this Being always acts by ſteady un- 


variable Rules, which Rules are according to 
Reaſon, or a Fitneſs of Things, has been al- 
ready ſnewn; yet ſtill this hinders not, but 
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the Manner of his exerting his Power may be 
free and under no Limitation beſides that of his 


other Attributes. Thus, Whether he ſhould 


trame or not frame a particular Syſtem, of 
what parts, and in what manner compoſe it, 
this entirely depends upon himſelf. 

Now, that he is a Free Being is evident 
from the conſideration of his Power, which 
can have no limitation beſides that of his o- 
ther Attributes. And as he has made and 
ſuſtain'd this Syſtem, nothing could have hin- 
der'd his making and ſuſtaining a different 
Syſtem if he had pleaſed, provided he acted 
according to Reaſon or a Fitneſs of Things 
in ſuch a Performance. 

Again, unleſs this Being is a Free Agent, 


he is an imperfect defective Being: but he is 


not an imperfect defective Being, therefore he 
is a Free Agent. | 
Thus, every Man naturally thinks himſelf 
a Free Agent, and agrecably to this Opinion 
deliberates, rejoices, repents, is aſhamed, &c. 
but Man cannot be a Free Agent, if God 
is not ſo; and if the whole Syſtem is neceſ- 
ſitated, Man's Actions likewiſe muſt be ne- 
ceſſitated. And to ſay otherwiſe, and that 
Man may be a Free Agent, and God not, is 
to ſay, that the Parts do not belong to the 
whole, that a Power may be in Man which 
is not in God, or that there may be an Effect 


without a Cauſe. It 


EVIDENCE of a GOD. 31 

It is evident then, that if God is not a Free 
Agent, Man is not one; and if Man is nor 
a Free Agent, then Man is neceſſitated into 
Error; neceſſitated to think himſelf a Free 
Agent at the fame time that he is a neceſſary 
one: That is, He is neceſſitated into notions 
contrary to Reaſon and a Fitneſs of Things. 
And if Man is neceſlitated into Notions con- 
trary to Reaſon and a Fitneſs of Things, 
then the Being who thus neceſlitates him is 
an imperfect defective Being: but there can 
be no Defects or Imperfection without Cauſe; 
conſcquently a Being, whoſe Manner of Ex- 
iſtence is without Cauſe, could not neceſſitate 
Man into Error, nor yet give him Faculties, 
upon the due Exerciſe of which he would 
naturally be led into it. And if a Being who 
cxiſts without Cauſe could neither neceſſitate 
Man into Error, nor give him Faculties upon 
the due Excrciſe of which he would naturally 
be led into it, and Man naturally thinks him- 
ſelf a Free Agent; then it follows that Man 
is a Free Agent : but Man cannot be a Free 
Agent, if God is not a Free Agent ; it follows, 
that God is a Free Agent. 

There are many other Arguments which 
prove God a Free Agent, but thoſe are fully 
urg'd by other Hands; and I ſhall not repeat 
them, imagining what I have already ſaid fully 
ſufficient to prove my Point. = ' 
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We have then full evidence, that there is 
an Etcrnal, Independent, Intelligent, Un- 
changeable, Powerful, Perfect, Omnipreſent, 
Omniſcient, Free Being, who is the Cauſe of 
the Exiſtence of this Syſtem, of which Man- 


kind makes a part; and whoever aſſerts that 


there is no ſuch Being, muſt aſſert, that the 
Parts do not belong to the whole; that the 
ſame Bodies may exiſt with and without a 
Cauſe; that is, he muſt aſſert expreſs Contra- 
ditions or Impoſſibilities. And whoever docs 
not act agrecably 70 the Notion of ſuch a Being, 


acts directly contrary to Reaſon or a Fitneſs 
of Things. 


LECT. VE 
Enquiry the Second. 


HAT Actions of Man are agreeable 
to the Notion of an Eternal, Inde- 
pendent, &c. Being? Or ſuppoſing there is 
really ſuch a Being as we have been above 
deſcribing, who is the Author of Man's Ex- 
iſtence; how muſt Man act, to act according 
to Reaſon or a Fitneſs of Things? How muſt 
he act in order to obtain Happineſs ? 
And this Enquiry is highly proper, previous 
to our Enquiry into the Truth of a pretend- 
cd Revelation: for if this pretended Revelation 


ſhould 
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ſhould deliver any Doctrine or require any 
Practice inconſiſtent with the Attributes of 
our Deity, and with that natural Religion, 
which is founded upon theſe, we are ſure it 
is Impoſture. To proceed,  _ 

In the firſt Place then as the Supreme Being, 
if he acted according to Reaſon and a Fitneſs 
of things, muſt have made Man capable of 
obtaining Happineſs; ſo we find he muſt have 
made him capable of obtaining it ſeparate 


from, and antecedent to, any Reward, from 


himſelf for any Actions that Man ſhould per- 
form. The Reaſon is, God can only puniſh 
or reward according to Reaſon and a Fitneſs 
of things; there muſt be then a Fitneſs of 
things, before God can either puniſh or re- 
ward; that is, Man muſt be capable of Hap- 
pineſs ſepraate from and antecedent to any 
Rewards from God, for any Actions that he 
ſhall perform. 

And as God can only, reward according to 
Reaſon or a Fitneſs of things, ſo can he on- 
ly puniſh according to Reaſon or a Fitneſs of 
things, that is, He can only puniſh Actions, 
which in their own Nature tend to make ſen- 
ſible Beings miſerable ;3 there muſt be then A- 
ions of Man, which in their own Nature 
tend to make ſenſible Beings miſerable, before 
God can puniſh Man for any Actions which 
he ſhall commit. 

C It 
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It is evident then, that in the Computa- 
tion of a Fitneſs or Unfitneſs of things, that 
is, of Man's Happineſs or Miſery, Rewards 
or Puniſhments from God are not to be 
reckon'd; and it muſt not be ſaid ſuch A- 
ctions are fit becauſe God will reward them, 
or ſuch unfit, becauſe God will puniſh them, 
but they muſt be fit or unfit before God will 
either puniſh or reward, that is, there muſt 
be a Happineſs and Unhappineſs of Man ſe- 
parate from, and antecedent to, any Rewards 
or Puniſhments from God. | 
| Whether God will puniſh or reward Man 
for any Actions which he ſhall perform, is 
not to be conſidered here; it being enough 
to our preſent purpoſe, that if there is a Be- 
ing who always acts according to Reaſon or 
a Fitneſs of things, that is the Author of Man's 
exiſtence, Man muſt be made capable of ob- 
taining Happineſs. 

We now then proceed to the Point to be 
enquired after. How is this Happineſs to be 
obtained? And amidſt the various Pretences to 
Reaſon, what are thoſe Actions which are 
truly to be eſteemed rational ? 


In the firſt Place then we find, that in or- 


der to Man's Happineſs, it is neceſſary that he 
keep all his Powers and Faculties unimpaired, 
ſo that he may be able at any time to do, 


whatever he is able to do naturally. 
It 
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1 It is evident that if a Wiſe and Juſt Being, 
: is the Author of Man's Exiſtence, Man muſt 
be capable of obtaining Happineſs by a duc 
Exerciſe of his own Powers and Faculties, by 
obtaining true Notions and acting agreeably to 
theſe Notions. It neceſſarily follows then, That 
ſo far as Man impairs any of his Powers or 
Faculties, ſo far he incapacitates himſelf to ob- 
tain Happineſs. But this is not all; and Man 
docs not only by impairing his Powers and 
Facultics loſe that Happineſs, which by a duc 
exerciſe of theſe Powers and Faculties he was 
capable of obtaining; but, what is proper to be 
conſider'd here, he loſes a Pleaſure which na- 
turally ariſes from a due Exerciſe of unim- 
pair d Powers, and Faculties. 

The Powers of Man may be diſtinguiſh'd 
into two Sorts, of Body and Mind. Thoſe 
: of the Mind are perceiving, apprehending, re- 
} collecting, ſeparating, comparing, judging, de- 
termining, willing; and the Powers of the 
Body are thoſe of Executing. It follows then, 
N that whatever tends to impair any of theſe 
4 Powers, that encrvates either Body or Mind, 
directly tends to the miſery of Man. 

Under this Head all degrces of cating and 
drinking, beyond what contributes to Health 
or refreſhment; an indulgence in ſenſual gra- 
tifications, and in ſhort, all thoſe Vices, which 
which may be rang'd under the general Word 
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Intemperance, will be found to tend directly 
to the miſery of Man. 

2aly. With regard to ſenſible Beings parti 
cularly thoſe of his own Species, ) who are ca- 
pable of having their Happineſs increaſed or 
diminiſh'd by the Actions of Man, it is evi- 
dent that Man's Happineſs muſt be found. 

1. In doing no Injury. 

2. In doing Good. 

If the Happineſs of one ſenſible Being could 
be increas'd by the Pains or Milery of another 
{ſenſible Being, then the Author of the Ex- 
iſtence of thoſe Beings, muſt have made ſome 
Beings neceſſarily miſerable, and conſequent- 
ly have acted directly contrary to Reaſon 
or a Fitneſs of things, in the formation of 
ſuch Beings, and be himſelf an imperfect, de- 
fective Being. But the Author of the Exiſtence 
of ſenſible Beings is not an Imperfect defe- 
ctive Being, then it follows that Man's Hap- 
pineſs can never ariſe out of any Actions, 
which arc injurious to his fellow Cre- 
atures. 

Under this Head it may be ſhewn, that all 
Oppreſſions, Robberics, Violences, Injurics, 
withholding Dues, &c. and in ſhort all thoſe 
Vices which are generally rang'd under the 
Word juſtice, directly tend to the miſery of 
the doer of ſuch Actions. 


But 
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But farther 24h). If Man is the Work of a 
zuſt and wiſe Being, it will not only follow 
that his Happineſs muſt be found in doing 
no Injury, but likewiſe in doing Good. 

It is evident that the Supreme Being has 
ſo conſtituted things, that one part of the 
Human Species cannot live without the ſup- 
ports and aſſiſtance of the other: It follows 
then, that, That part of the Specics who are 
ſupporting and aſliſting the other part, muſt 
find their own happineſs in ſuch Actions; o- 
therwiſe the Supports, Aſſiſtance and Happi- 


neſs of . ſome Beings would ariſe out of the 


pains and miſeries of Others; and the Author 
of the Exiſtence of ſuch Beings be an imper- 
fect defective Being, who has ated contrary 
to Reaſon and a Fitneſs of things, in the for- 
mation of ſuch Beings : But the Author of 
the Exiſtence of ſenſible Beings, is not an im- 
perfect defective Being, &c. then it follows, 
that the Happineſs of Man muſt ariſe from 
doing Good. 

Again, If Man is capable of doing Good 
to his Fellow Creatures, it follows, that 
his own Happineſs muſt ariſe from doing 
Good. A Being who has Powers and Facul- 
tics by which he is capable of doing Good, is 
capable of acting according to Reaſon. When 
then ſuch a Being forbears to do Good, the 
Fqrbcarance is Lug to Reaſon; and if it 
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is contrary to Reaſon, it is contrary to his 
own Happinels, this, being found in employ- 
ing his Powers and Faculties according to 
Reaſon. | 

If then'a juſt and wiſe Being is the Author 
of Man's Exiſtence, it undeniably follows, that 
no Actions of Man, which naturally tend to 
the Unhappineſs of any of his own Species, 
can tend to the Happineſs of the Doer of ſuch 
Actions; and that no Actions of Man which 
naturally tend to their Happineſs, but muſt 
alſo tend to the Happineſs of thoſe who per- 
form them. 

Under this Head it muſt be remembred, 
that tho' ſome Actions of Man naturally tend 
to the Happincſs, others to the Unhappineſs 
of Mankind; yet in order to denominate an 
Action good, that is, the good action of ſuch 
a Perſon, or to make it bencficial to the Doer 
of it, it is neceſſary that his Intention be good; 
and in order to denominate an Action evil, 


that is, the Evil Action of ſuch a Perſon, tis 


neceſſary that his Intention be Evil. 

I/f, Becauſe it is the Intention of a Perſon 
which properly makes his Actions his own; and 
no Man can juſtly be charg'd with any Action, 
which his own Will was not the cauſe of. 

2aly. As the Supreme Being always acts upon 
the Motive of doing good, and likewiſe effects 
what he intends, he muſt ſo conſtitute things, 

that 
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that the Happineſs of ſenſible Beings muſt a- 
riſe from acting upon the ſame Motive on 
which he himſelf acts, tho' the effecting what 
they intend is often out of their Power. 

How much ſocver then the Happineſs of 
one Being may be increaſed by the Action of 
another, yet if the Intention of the Doer of 
that Action, was evil, it muſt be call'd an 
Evil Action with regard to the Doer of it; 
and how much ſoever the Effect of a Perſon's 
Actions may be defeated by the interpoſition 
of Evil Agents, yet if his Intention was good, 
it muſt be denominated a good One with 
regard to himſelf. 

It follows then, that all thoſe Actions of 
Man where the Motive to them, is either 
Pride, Vanity, love of Praiſe, Pleaſure, Selt- 
iſhneſs, &c. however beneficial they may prove 
to others, yet muſt not be called good Actions, 
and conſequently cannot be beneficial to the 
Doer of them; That all acts of Forbearance, 
Mercy, Aſſiſtance, Charity, &c. which are de- 
ſign'd for the Benefit of others, directly tend 
to the Happineſs of him who performs them; 
That all Diſpoſitions to Envy, Hatred, Ma- 
lice, Selfiſnneſs, Revenge, &c. make the Mind 


unhappy which is poſſeſſed with them; and 


that on the contrary to rejoyce at, and deſire 
the Happineſs of all Men, is to procure Hap- 
pineſs to ourſelves. 

| C 4 Laſtly, 
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Laſtly, with regard to the Supreme Being, 
it is very evident, that Man can by no Opi- 
nion or Action of his, add to the Happineſs 
of this Being; yet ſtill there is a Fitneſs and 
Unfirneis of Notions and Actions of Man with 
regard to this Being. 

As God has given Man Powers and Facul- 
ties by which he may attain to a Knowledge 
of the Exiſtence and Attributes of Him who 
form'd him, He muſt deſign that he ſhould 
employ theſe Powers and Faculties to this End; 
not only becauſe the Exiſtence and Attributes 
of God are the Baſis of Morality, but becauſe 
otherwiſe He would give Abilities to find 
Truth, yet be beſt pleaſed with Error; will, in 
Oppolition to his own Actions; and be an Im- 
perfect, defective Being: but He is not an im- 
perfect, defective Being; then it follows that 
Man's Happineſs muſt ariſe from attaining 
true Notions of the Deity. 

And alſo from Acting agreeably to theſe 
Notions: otherwiſe Man's Happineſs would 
ariſe from Actions directly contrary to Rea- 
ſon, or a Fitneſs of things. 

The Actions of Man, which are agrecable 
to true Notions of the Deity, and immediately 
relate to Him, are to acknowledge his Ex- 
iſtence and Attributes; to endeavour to know 
his Will, and to perform it; to live as if we 
belicy'd, we could only be happy in conform- 


ing 
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ing to his Laws, and reſembling him in his 
Moral Attributes; to keep our Powers and 
Faculties unimpair'd, not only becauſe the im- 
pairing of them will be a loſs of a mcans to 
Happineſs, but becauſe he gave us theſe Powers 
and Faculties; and we cannot impair them 
without injuring that which is his; to employ 
them for the Ends and Purpoſes for which he 
gave them; to act upon the ſame Motive to 
others, as that on which he himſelf acts to 
Mankind ; in ſhort, to practice all thoſe par- 
ticular Duties, which are commonly ranged 
under the Word Godlineſs. This will be a&- 
ing agreeably to the Notions of that Being 
which we have above deſcribed. And if there 
is really ſuch a Being, it is evident that Man's 
Happineſs muſt ariſe from attaining true No- 


tions concerning him, and acting agreeably to 


ſuch Notions. 
Thus I have in ſhort ſhewn Man's Way to 
Happineſs; and all thoſe particular Means, by 


which he muſt obtain it, may be rang'd un- 


der the three Particulars laſt mention'd. 


I now procced to anſwer a formidable Ob- 


jection, which at firſt View threatens no leſs 
than the Deſtruction of my whole Scheme; 
and it is aſſerted, that Fact is againſt * 
That, 

1. Man does not obtain Happineſs. 

2, Neither are thoſe moſt Happy, who the 


moſt 
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moſt nearly conform to the above delivered 
Rules. 

The reſtleſs, continued purſuits and Diſſatis- 
faction of all Men, the Unwillingneſs that 
would be found in almoſt every Body to ac- 
cept Life, provided they were to live a ſecond 
Time the firſt Circle, are urg'd in proof of 
the Firſt. And as to the Second; It is al- 
ledg'd that Poverty, Diſtreſs, Perſecution are 
often a Conſequence of the Practice which I 
have been deſcribing ; that if any would con- 
ſent to live twice the ſame Circle, it would 
be thoſe who indulge in Senſuality, and that 
ſuch who the moſt nearly conform to the 
Practice which I have been deſcribing, are 
often, as a certain Writer expreſſes it, of all 
Men moſt miſerable. Thus ſtands the Argu- 


ment, 


If God is Juſt, ſuch Men arc moſt Happy. 


But ſuch Men arc not moſt Happy. 


Then God is not Juſt. 

He has either not deſign'd that End, or not 
given Means to accompliſh that End; he ei— 
ther intended Man ſhould never obtain Hap- 
pineſs, or that he ſhould not obtain it by the 
Practice which we have been deſcribing ; or 
he has not foreſeen the Power and Interrup- 
tions of Evil Men to deſtroy the Happineſs of 
the Good; in either of which Caſes he is an 


In 
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In Anſwer to this, it muſt be allow'd, that 
if this Life is the whole Extent of Man's Ex- 
iſtence ; if he entirely ceaſes to be at Death; 
then, the Author of Man's Exiſtence is an 
imperfe& defective Being; a Being who has 
either not propos'd the beſt End, or not taken 
the beſt Means in order to accompliſh that 
End. | 

The Queſtion then is, whether this Life is 
the whole Extent of Man's Exiſtence, or whe- 
ther we have reaſon to think he will cxiſt in 
another State after his bodily Diſſolution ? If 
this Life is the whole Extent of Man's Ex- 
iſtence, and he entirely ceaſes to be at Death 
then the Point is given up, and we have proy'd 
nothing concerning the Moral Attributes of 
our Deity, and conſequently not found out 
by what means Man may obtain Happineſs. 
If this Life is not the whole Extent of Man's 
Exiſtence, then we cannot eſtimate his Happi- 
neſs by conſidering only in his Condition this 
Life, which is but a Part of it; but muſt take 
in the whole Extent of his Exiſtence, before 
we pronounce him Happy or Miſerable. 


Without ſpending time then in Enquiries | 


into the Nature of the Soul of Man, and from 
thence proving it's Immortality, we proceed 
a ſhorter Way, and conſider whether tis poſ- 
ſible for Man to exiſt in another State after 
his bodily Diſſolution. But no ſooner do we 

| | examine 
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44 ENQUIRY 
examine this Point, but we find it certainly 
poſſible for Man to! exiſt in another State 
after his bodily Diſſolution; and the ſame 
Power, who gave Life at the firſt, is un- 
doubtedly able to continue, or reſtore Lite, 
if he pleaſes. Has then the Supreme Being 
given us any Evidence, that Man ſhall not 
exiſt in another State after his bodily Diſſo- 
lution? Certainly none at all: there is no 
Pretence of Evidence, that Man ſhall not do 
this. If then 'tis poſſible for Man to exiſt 
after his bodily Diſſolution; if there is no 
Evidence that he ſhall not do it, then all the 
Arguments which prove the Perfection of 
the Supreme Being, prove that he ſhall exiſt 
in a future State, and the Immortality of the 
Soul is a conſequence of the Perfection of 
the Deity. Thus, if Man does not exiſt in 
a future State, God is not a perfect Being, 
nor has always acted according to Reaſon or 
a Fitneſs of Things; but God is a perfect Be- 
ing, then Man muſt exiſt in a future State. 
We are then only to prove God a perfect 
Being, who always acts according to Reaſon 
and a Fitneſs of Things; and we have proved 
that Man ſhall cxiſt in a future State, his do- 
ing this being a Conſequence of ſuch Per- 
tection: But we have prov'd that God is a 
perfect Being, therefore we have proved, that 
Man ſhall exiſt in a future State. 
SE CT. 
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SE Gi VIE 
Enquiry the Third. 


E being by the Help of our natural 
Facultics led to believe a God, and 
future Exiſtence of the Soul of Man, and hav- 
ing found by what means Man muſt obtain 
Happineſs; The next Queſtion is, Whether 
this God has revealed himſelf? In the firſt 
place then is it agreeable to his Nature to re- 
veal himſelf, and does this Notion ſuit with 
thoſe which we have already obtain'd of the 
Deity ? 

And here we immediately find, that it is 
ſuitable to the Nature of the Divine Being 
to reveal himſelf; and that if it was not un- 
worthy of him to create, it cannot be un- 
worthy of him to direct, take care of, and 
govern. 

Is there any Objection againſt a Revelation 
from the Nature of Man? Surely none: And 
tho', if God is a juſt Being, Man muſt be 
made capable of obtaining Happincls, and alſo 


5 muſt obtain it by the above deſcribed Means, 


yet he often takes Ways by which he certain- 
ly miſſes it. How far he came with his pre- 
ſent Diſpoſitions out of the Hands of his 
Maker, is not now our Buſineſs to cn- 
quire. It 
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It is plain then, that there is no Objection 
againſt a Revelation from the Nature of God; 
or Man: on the contrary, as Things at preſent 
ſtand, it ſcems reaſonable to expect one. 

We proceed then to ſee what Evidence we 
have, that the Chriſtian Religion is a Divine 
Revelation; and in our Enquiry muſt not for- 
get, that there is no Objection againſt a Re- 
velation from the Nature of the Thing. 


er. IX 
Enquiry the Fourth, 


TX FHAT Evidence have we that the 
Chriſtian Religion is a Divine Revela- 

tion? 
And the firſt ſtep in this Enquiry is, whe- 
ther this Religion is worthy of God and ſuit- 
able to his Nature; and agreeable to that 
Scheme of Natural Religion already founded 
upon the Attributes of our Deity. It it fails 

here, we are immediately to reject it as Im- 
poſture, being ſure, that cannot be the Reve- 
lation of our God, which tis unſuitable to 
his Nature for him to deliver. 

We proceed then in our Enquiry, and to 
{ce whether the Chriſtian Religion is worthy 
of God and ſuitable to his Nature; and in 
this Examination mult take in the whole = 

| lan 
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ſtian Scheme : for as this Religion is founded 


on another call'd the Fewiſh, whatever the 


Founder of Chriſtianity acknowledges Divine 
in this Religion, muſt be likewiſe brought to 
the Teſt. 

And here we find, that Man was form'd 
Happy and made capable of continuing ſo; 
thar God, as ſoon as he was created, kindly let 
him know by what means he might preſerve, 
and how he would loſe, his Happineſs ; that 


Man did loſc his Happineſs; that God had pity 


on him, and ſent a Divine Perſon to live and 
die on Earth, to the End Man, on certain 
Conditions to be perform'd by him, might 
be happy in a future Exiſtence. This Scheme 
is exactly ſuitable to the Divine Nature, and 
worthy of God. Here Man is made happy 
and capable of continuing ſo, and even after 
he had loſt his Happineſs, again put in a Con- 
dition to obtain it. The Firſt we are ſure 
mult have been; the Second, tho exactly ſuit- 
able to the Divine Wiſdom, is more than we 
could have thought of. 

As to the Conditions, on which Man is to 
obtain Happineſs, we find them agrecable to 
thoſe which we had before diſcover'd by the 
help of our natural Faculties; and under the 
Heads, Sobriety, Righteouſneſs, and Godlineſs 


our whole Duty, that is, our way to Happi- 


neſs is ſet before us. 
Under 
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Under the Firſt of theſe we are put in mind 
how many different Ways we may impair our 
Faculties; of how fatal Conſequence it is to 
do this; how inſufficient to Happineſs are 
temporal Enjoyments; what Miſery attends 
an indulgence of ſenſual Gratifications; and 
we arc preſsd to flee all ſuch Gratifications be- 
cauſe they war againſt the Soul, that is, deſtroy 


dur Happineſs. 


Under the head of Righteouſneſs, the parti- 
culars of our Duty with regard to others are 
taught us; we are fully inſtructed in the Dues 
and Rights of all Men whatſoever 3 command- 
cd to invade none of theſe Rights, but to 
render to all their Dues*; and have a Rule gi- 
ven us by which all our Actions to others are 
to be meaſured, and that is, Þ whatſoever we 


would that others ſhould do unto us, to do the 
fame to them. | 


And not here is our Righteouſneſs to ſtop ; 
we are not only required to do 20 ill, but 
likewiſe commanded to 4o goca, told that if 
we would be Diſciples of our Maſter and in- 
herit the Bleſſing, we muſt be merciful, kind, 
tender hearted, © forbearing one another and for- 
giving one another, even as God for Chriſt's ſake 
has forgiven us; that if we would be ſet at the 
right hand of our Saviour at that Day when he 


a Rom. 13. 7. b Mat. 7. 12. c Eph. 4. 22, 23. | 
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* 


juages all Men, we mult * feed the hungry, cloath 
the naked, take in the ſtranger, viſit the ſick 
and afflicted, ſupport the fatherleſs; that if we 
would have zreaſure in heaven, we muſt give 
to the poor; and if we would be Chilaren of 
the moſt high, that we muſt reſemble Him who 
docs good to all, maketh his Sun Þ riſe on the 
evil and the good, and ſendeth Rain on the juſt 


and unjuſt. 


Under the head of Goalineſs, all thoſe na- 


tural Notions which we had conceiv'd of the 
Deity, are confirmed; and the Practice, which 
it requires, is found exactly ſuitable to that 
which we have already eſtabliſh'd upon the 
Attributes of our God, 

Here God is deſcrib'd the © Eternal, d Un. 
changeable, e 4 Imight 75 Omnipre ſent, 8 Omniſcient, 
h Wiſe, i Holy, * Fuft, I good Being; We arc 
commanded to worſhip him, and particularly 
inſtructed in the Times and Manner in which 
he will! be worſhip'd. We are required to 
m obey, a fear and o love him: and we are aſ- 


a Mat. 25. 34. to the end. b Mat. 5: 45. c Deut. 33. 
27. d Mat. 3. 6. james 1. 17. e Gen. 17. 1. 28. 3. 
35. I. &c. f Palm 139. Prov. 5. 21. 15. 3. Heb. 4. 13. &c. 
g Job 42. 2. Pfalm 139. Kc. h Pfalm 147. 5. Rom. 11. 33. 
1 If. 57. 15. Pſ. 99. 3. & 103. 1. & 145. 21. &c. 111. 9. 
& Rev. 49. K If. 45.21. Zeph. 3. 5. Deut. 16. 18. Prov. 


16. 11. Pf. 89. 14. 11 Chron. 16. 34. Ezra 3. 11. Pſ. 
too. . F. 166. 1. PL 1% m Deut. 13. 4. &c. 
n Mark 11. 30. o Pf. 33. 8. Prov. 3. 7. Mat. 10. 
28. &C- 
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{ur'd, that ® enaleſs happineſs or Miſery will be 
a conſequence of obcying or rejecting his 
Laws. 

In ſhort, profeſs'd Deiſts have been uſed to 
confeſs that the Chriſtian Religion delivers 
nothing contradictory to the Nature of God, 
and that it's Practice is beneficial to Society; 
and this is all that is wanted in the preſent 
Argument. 


The Chriſtian Religion then being worthy 
of God; and ſuitable to his Nature; the next 
Queſtion is, What is the Evidence that it is 
his Revelation: for that it might be his Re- 


Velation is no Evidence that it is ſo, but it is 


a reaſon for us to proceed in our Enquiry. 


This is certain, if God has given us a Reve- 
lation, he has given us full Evidence that it 
is his Revelation ; an Evidence ſufficient to 
determine the rational. Aſſent of all thoſe to 
whom it is communicated, and equal to that 
which determines our aſſent in the common 
Affairs of Life, and which we cannot reject 
without ſelf-inconſiſtency. And to ſuppolc 
otherwiſe, is to ſuppoſe God an imperfect de- 
fective Being, who deſigns an end, yet docs 
not give means ſufficient to accompliſh that 


End. 
We proceed then to an Examination of 


n Hebr. 5. 9. Rom. 2.8. Mat. 25. 46. 
the 
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the Evidence; and in order to judge of it, 
think it firſt proper tb conſidet what kind of 
Evidence is to be expected; and ſuppoſing 
God would reveal himſelf, what proof may 
we rational:y expect him to- give us of ſuch 
a.Revelation. 
This is certain, if the Kovalirion is for 
the benefit of all Mankind, and ought to be 
received as truth by all thoſe to whom it 
is communicated, then the Evidence of it 
ſhould be. ſufficient to determine the ratio- 
nal Aſſent of all thoſe to whom it is com- 
municated, as well / thoſe who live after, 
as at the time when ſuch a Revelation is gi- 
ven. The Chriſtian Religion then being of 
this ſort, (for the beneſit of all Mankind, and 
requiring belief from all thoſe to whom it is 
communicated,) it ought to have ſuch an Evi - 
dence, as is ſufficient to determine the rational 
Aſſent of all Men. l 

Now then we can think of no Evidence ſo 
certain to all Mankind, as that which is given 
in the Works of Nature; and it is reaſonable 
to expect that the Supreme Being ſhould give 
Mankind Evidence of his Will, after the ſame 
manner as he gave them Evidence of his Ex- 
iſtence and Attributes, that is, in his Works. 


And as he led us to a knowledge of his Be- 


ing, or gave us Evidence of his Being, by the 


Works of Nature; ſo we may juſtly expect 
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He would give us Evidence of his Will in the 
fame Works, and by ſhewing his Power in 
Naturc. And how is it that the Supreme Be- 
ing can give us Evidence of his Will in the 
Works of Nature ? Why, as the Exiſtence of 
Things and the conſtant, regular, uniform 
Laws by which Bodies move or reſt, are 3 
proof of an Eternal, Intelligent, &c. Being; ſo 
a Change in theſe Laws would be an Evi- 


dence of his Will. We define then a Miracle 


to be, an Interpoſition of the Divine Being to 
change the Laws of Nature in order to give 
Evidence to his Will. We fay, of the Divine 
Being; for as He is Lord of Nature tis ſtrict 
Demonſtration, no Being can change his Laws 
without his Conſent. 

Now then, as it is rational to expect this 
Evidence of a Revelation, ſo we find this is 
the Evidence pretended by thoſe who would 
preſs on us the Chriſtian Religion: We are 
then to examine, whether the Chriſtian Reli- 
gion has this Evidence or not. And in this 
Search we ought to be very careful, it being 
ccrtain that if this is the Evidence to be cx- 
pected, this is the Evidence that Countcrfeits 
will pretend to be in poſſeſſion of. 

In order then to find whether the Laws of 
Nature were chang'd at the Promulgation of 
the Chriſtian Religion, we are to examine. 


1 Whe- 


p— 
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1. Whether the pretended Facts arc Changes 

in the Laws of Nature. 911 

2. Whether there really ever were ſuch 
Facts 

Nov to know whether the pretended Facts 
are really Changes in the Laws of Nature, 
we muſt explain, what we mean by the Laws 

of Nature. 


That conſtant, regular, uniform Way by 


which Bodies arc determin'd to Motion or 
Reſt, and the conſtant, regular Connexions 
betwixt certain known Caufes and Effects, 
we call Laws of Nature. And when certain 
Bodies at Reſt move without any External 
Force ; when certain Bodics in Motion move 
in a different Manner from what they were 
ever known to move; when certain known 
Cauſes produce different Effects, from what 
they have been ever known to produce; dif- 
ferent from what themſelves can produce the 
next Moment, and different from what all 
others of a like Nature with themſelves ever 
can produce; then we may juſtly and properly 
ſay that the Laws of Nature arc chang'd ; 
that ſomething is effected which could not be 
effected naturally. 

A Miracle then being an Interpoſition of 
the Divine Being to change the Laws of Na- 
ture; in order to know that there is really a 
Miracle, tis neceſſary firſt to know the _ 
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of Nature; and it is impoſſible to prove; the 


Laws of Nature are chang d, unleſs we firſt know 


what are theſe Laws. Particulariy, ſhould we 


ſee a new Appearance in the Heavens, We 


could not ſay that the Laws of Nature were 
chang'd; we know not all Nature nor all the 
Laws: or Powers of Bodies; and this might 


be a conſtant, regular Effect of a certain Cauſe, 
for any thing we can ſay to the contrary. 
And time may bring us to a knowledge of 


the Cauſe of this Effect, as it has to a know- 


ledge of the Cauſe of Eclipſes, which have 
been, and perhaps yet may in ſome places be 
ignorantly reputed Miracles. 

It is evident then, that we muſt be fully 
acquainted with the conſtant, regular, uniform 
Determination of certain Bodies; the conſtant, 
regular Connexions betwixt certain known 
Cauſes and Effects; the Powers of certain 


Cauſes to produce certain Effects, and their 


natural inability to produce certain other Ef- 
fects, before we can ſay that the Laws of Na- 
ture are chang'd; that there is not a natural 
Connexion betwixt Cauſe and Effect, that is, 
that there is a Miracle. | 


Thoſe who carry this Matter farther and 
ſay we know not all the Laws: of Nature, the 
Laws and Powers of Bodies, and conſequently 
cannot lay that ever the Laws of Nature are 
It is: not neceſſary, 
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that I know all the Laws of Nature, nor even 
all the Laws and Powers of any one Body, 
nor all the Effects of certain Cauſes, to ſay 
that the Laws of Nature are chang'd: There 
may be many Powers in Bodies, and even in 
thoſe which we are moſt acquainted with, yet 
undiſcovered 3 and there may be many Ef- 
fects not known by us, which may proceed 
from ccrtain Cauſes : but then all Bodies of 
the ſame Nature will be moved by the ſame 
Laws, and the ſame Cauſes will regularly and 
conſtantly produce the ſame Effects. But 
when Bodies move contrary to thoſe Laws, 
by which all Bodics of the ſame Nature move, 
and contrary to thoſe by which themſelves 
have hitherto moved; and when certain 
known Cauſes produce new Effects in ſingle 
Inſtances, and ſuch Effects in which naturally 
there is no Connexion betwixt Cauſe and 
Effect; then we may juſtly ſay that the Laws 
of Nature are changed. And now having 
{cen what is a Change in the Laws of Na- 
ture, and that ſuch a Change is the Evidence 
to be expected of a Revelation, we proceed 
to examine the pretended Facts, and to ſee 
whether theſe were Changes in the Laws of 

Nature. | 
And no ſooner do we examine, but we 
find the pretended Facts given in Evidence 
of the Chriſtian Religion, arc of this ſort ; 
| D4 . and 


2 a —— 
4 n 3 
8 1 os —æ ow 


— 
— 1 * 
+ ͤ— 


— — 
y _ _— — * 


1 
* 8 
** 
1 
8 
8 
. 


56 Whether the CHR. REL IG. 


and allowing the Facts, they are really Changes 
in the Laws of Nature. 

Io inſtance, The Laws of Nature were 
chang'd, when the Sick, Lame, Withered, Blina, 
Deaf, Dumb were curcd of all thoſe Maladics 
by the ſpeaking of a Word, by the touching 
of Cloaths, or by an Ointment made of Spit- 
tle and Clay; here was no natural Connexion 
betwixt Cauſe and Effet, a Word, a Touch, 
Spittle and Clay will not naturally by any 
Power of their own reſtore Health, Limbs, 
Eyes. 

The Laws of il were chang'd, when 
Peter walk'd upon the Sea; the Sea will by 
no Power of it's own ſupport walking Per- 
ſons, and in that inſtance acquired a new 
Power. 

The Laws of Nature were chang'd when 
Jeſus raiſed Laxarus from the Dead by the ſpcak- 
ing of a Word; a Word will not naturally 
reſtore life, nor do we know any Cauſe except 
the divine Power equal to that Effect. 

The Laws of Nature were changed, when 
Yeſus ſhew'd himſelf alive after his Cruci- 
fixion. 

The Laws of Nature were changed, when 
Perſons ſpoke Languages they never learnt. 

But I nced not inſtance farther; it is very 
cvident that if there really ever were ſuch Facts 
as theſe above mention d, they were, Changes 

| | in 
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in the Laws of Nature. It only then remains, 
to make theſe Changes true Miracles, that 
they be given in Evidence of ſomething wor- 
thy of God and ſuitable to his Nature: But 
happily this Point is already cleared and we 
have ſecn that the Chriſtian Religion is wor- 
thy of the Deity. We procecd then to the 
next thing to be enquired after, which is, 
What is our Evidence of the Facts. | 

In the firſt place then we are to conſider. 
What is the Evidence to be expected? Now 
a Miracle being a Change in the Laws of Na- 
ture, it muſt be of the Eſlence of a Miracle 
not to be frequent. The Reaſon is, We know 
nothing of the Laws of Nature 4 priori; and 
our whole Knowledge of theſe Laws mult ariſe 
from long Obſervation and Experience, from 
ſeeing the conſtant, regular, uniformDetermina- 
tions of Bodies, the Powers of certain Cauſes 
to produce certain Effects, and the inability 
of ſuch Cauſes to produce certain other Ef- 
fects. Had we not then a long Experience 
of the conſtant regular Determinations of 
Bodies, Powers of Cauſes, cc. we could 
ſay nothing of a Miracle. And were Inter- 
ruptions to the Laws of Nature frequent, we 
could not tell what were the Laws of Na- 
ture; and conſequently could not ſay that 
theſe Interruptions were Miracles. (By thc 
way we may remark, that it God would re- 

| | veal 
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veal himſelf to Man ſoon after he had creat- 
ed him, Miracles would not then be an Evi- 
dence to him of a Revelation; and if the Su- 
preme Being would early communicate his 
Mind to Man, he muſt do it by Viſion and 
immediate Speaking to him. And as this was 
the way according to the Chriſtian Scheme, 
that God did at firſt communicate his Will 
to Man, it reflects Credit upon that Scheme.) 
It is plain then that tis of the very Eſſence 
of a Miraclc not to be frequent ; and if ſo, then 
hiſtorical Evidence is all the Evidence that 
ſome Perſons can ever have, that there really 
were any Miracles. The Queſtion then is, 
whether we have this Evidence? Whether 
we have reaſon to believe, that the Hiſtory 
of Jeſus and his Apoſtles is a true Hiſtory ? 
that the Perſons who relate and bear Teſti- 
mony to this Hiſtory had full Knowledge 
of what they relate and bear Teſtimony to? 
and 
I. Were not deceived themſelves. 
Il. Were Men of Integrity and would not 
deceive others. 
In the firſt place if Perſons relate and bear 
Teſtimony to a Hiſtory of Facts, and pretend 
to be themſelves preſent at, Eyc-witneſles of, 
and concern'd in, thoſe Facts, and if the pre- 
tended Facts are of ſuch a Nature as to have 
laſting, viſible Effects; then it is Demonſtration 
that 


jt 
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that ſuch Perſons muſt have full Knowledge, 
whether there ever were, or were not, ſuch Facts, 


and conſequently could not poſſibly be de- 
ceiv'd themſelves. In ſhort, no Perfons can 
have knowledge of any Facts if not fuch 
Perſons. 

In the ſecond place if Perſons have never 
been known to falſify or deceive in any In- 
ſtance, and if it is entirely againſt all poſſibility 
of Intereſt for them to deccive ; then, we have 
reaſon to think them Perſons of Integrity. 
And no greater Evidence can be given, that 
any Perſons are Perſons of Integrity than 
this. 

I. We are then in the firſt place to examine, 
whether the Perſons who relate and bear Te- 
ſtimony to the Hiſtory of Jeſus and his Apo- 
ſtles, pretend to be themſelves preſent at, Eye- 


Witneſſes of, and concern'd in, the Facts which 


they relate and bear Teſtimony to; and whe- 


ther the pretended Facts had ſuch laſting, viſi- 


ble Effects that they could not be miſtaken 


concerning them, nor deceiv'd themſelves. 


II). Whether they were ever found to be 
Deccivers in any Inſtances, or if it was contrary 
to all poſſibility of Intereſt for them to de- 
. 

In the firſt pia then it is evident, that 
the Perſons who relate and bear Teſtimony 
to the Hiſtory of Jeſus and his Apoſtles, pre- 
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tend to be themſelves preſent at, concern'd in, 
and Eye-witneſles of the Facts which they re- 


late and bear Teſtimony to; and the pretended 


Facts had laſting, viſible Effects; ſo that they 
could not poſſibly be deceiv'd themſelves, 
and not know whether there ever were, or 
were not ſuch Facts. 


Thus, Matthew and John give us a Hiſtory 


of Facts, and pretend themſelves preſent at, 
concern'd in, and Eyc- witneſſes of thoſe Facts; 
and the pretended Facts had laſting, -viſible 
Effects; it is evident then that theſe Perſons 
muſt have full Knowledge whether there ever 
were, or were not, ſuch Facts. 

Again, two other Hiſtorians, called Mark 
and Luke, give us the ſame Hiſtory 3 and Luke 
beſides publiſhes another Hiſtory of Facts, in 
which, Peter, Fames, Fohn, Paul and other 


Diſciples of Jeſus were the Chief Actors. This 


Account he publiſhes, whilſt theſe Perſons were 
yet alive, and muſt have deny'd the Facts if 
there had been no ſuch, or themſelves not 
Partics in the Impoſture. 

Further, Tho Matthew, Mark, Luke and 
John, only were the direct Hiſtorians of the 
Life and Actions of Jeſus and his Apoſtles ; 
yet Peter, Fames, John and Fuae, accord- 
ing to the relation of the above named Hi- 
ſtorians, were conſtant attenders of Jeſus, 


and theſe Perſons themſelves refer to the re- 
lated 
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| lated Facts in their ſeveral Epiſtles to diffe- 
rent Churches, and the whole that they write 
is grounded upon a Suppoſition of the Facts. 
We muſt reckon then as Atteſters of the Ul 
Hiſtory of Feſus, Matthew, Fohn, Peter, Fames, 1 
Jude, Mark, Luke, the five firſt of which pre- 
tend to be themſelves preſent at, Eye-witneſ- | 
{es of, and concern'd in the Facts which they 
relate, and bear Teſtimony to; and Atteſters 
of the Hiſtory of the Apoſtles, Luke, Peter, 
James, ohn and Paul. 
And as one part of the Chriſtian Hiſtory 
depends on the other part of it, and Jeſus's 
| Diſciples, according to their own account of 
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f Things, acted by his Authority and Commiſ- 

W ſion, it is evident, that if they did not the 

Actions which they pretend they did, neither 
did He the actions which they aſcribe unto 
him; and if He did not the Actions which 

| they aſcribe to him, neither did they the A- 

; ctions which they pretend they did; but it is 

1 impoſſible for Perſons to be deceiv'd in their 
own Caſe, and not know whether they real- 
ly do, or do not make.the Lame walk, the 
Blind ſee, the Dead come to life, Cc. conſe- 
quently all theſe Perſons mult be grand Cheats 
if there were no ſuch Facts. 

As to the common Objection of Enthuſi- 
aſm, it can have no weight here, the Things 
teſtify d by theſe Perſons being of that Nature, 

that 
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that they could not poſſibly be deccived con- 
cerning them: and tho' a warm Imagination 
may be fo far impos d on, as to apprehend 


Vilions and Revelations when there are real- 


ly no ſuch rhing>; yet no Perſons in their 
Senſes, no Perions who can deliver to the 
World a conſiſtent Scheme of Morality, can 


be ſo far deceived as to imagine, that they 


make the Blind tee, the Lame walk, the Dead 


come to lite, or that they ſpeak in Langua- 
ges Which they never learnt, if there were 
no ſuch Facts. 

It is then beyond Contradiction evident; 
that the Perfons who relate, and bear Teſti- 
mony to, the Hiſtory of Jeſus and his Apoſtles, 
had full Knowledge whether there ever were, 
or were not ſuch Facts as they relate and 
bear Teſtimony to, and conſcquently were 
not dcceiv'd themſelves. The next thing then 
to be cnquired after is, 

Hay. If they were ever known to falſify or 
deccive in any one Inſtance; and if it was 
contrary to all Poſlibility of Intereſt for them 
to decelve. 

I. In the firſt place then, they were never 
known to falſtfy or deceive in any one In- 
ſtance ; they had no blot in their CharaQers; 
and their very worſt Enemies could not re- 
proach them with Immorality. | 
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24h). It was againſt all poſſibility of Inter. 
eſt for them to deceive. 

That to deccive, was contrary to all poſſi. 
bility of Intereſt in this World is 3 be- 
cauſe Perſecution and Death were the Con- 
ſequence of the Impoſture, if it was one. And 
that it was contrary to all future Proſpects is 
evident, becauſe it is not poſſible for Human 
Nature to have ſo abſurd Notions of the 
Deity, as that his Favour is to be purchas d 
by inventing a lye, and perſevering in it. Poſ- 
ſibly, indeed Perſons may have ly d for God- 
that is, they may have ſupported a Cauſe which 
they apprehended to be his, with Falſhood ; 
but then, they thought it was really his Cauſe; 
and no Body has been ſo abſurd as to imagine 
that the favour of the Deity, is to be purchas'd 
by inventing alye concerning Him; by aflert- 
ing, That to be his Cauſe which they cer- 
tainly know to be not ſo; which is lying 
not for, but againſt, in oppoſition to Him. 


If it be ſaid, that tho' it is true theſe Per- 
ſons ated contrary to worldly Intereſt; yet 
they might have another Notion of Things 
at firſt, and that particularly Jeſus the Ring- 
leader of this Sect, deſign d making himſelf a 
King; and that after his deceaſe his Diſciples 
ated upon the ſame worldly Motives. I an- 


ſwer, it no where appears that Feſus deſign d 
making 
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making himſelf a King; on the contrary He 
conſtantly diſclaim'd whatever tended that way, 
and declared that his Kingdom was not of this 
#orld. And as to his Diſciples, what ever Notion 
they at firſt might have of worldly Advancc- 
ment, yet the repeated Declarations of their 
Maſter, his ignominious Death and Sufferings, 
their own cruel Treatment in the World, fully 
appriz'd them of what they were to expect on 
Earth, and that Bonds, Perſecution, Hatred of all 
Alen and Death were to be the only Portions 
they were in this World to expect. 

Again, what view to worldly Advancement 
had Paul a learned and ingenious Man, in 
good reputc in his own Nation, and who well 
knew what Fate the Spreaders of Chriſtanity 
were to expect, from the part he had ated 
towards them? 

But to put this Matter out of queſtion, what- 
ever Proſpect of worldly Intereſt Perſons may 
have living, they can have none dying: theſe 
Perſons ſealed their Teſtimony with their 
Blood, and laid down their Lives to confirm 
the Truth of what they delivered. 

Now the Queſtion is, what could make them 
behave after this manner? Our Reaſoncrs 
tell us, That every Effect muſt have a neceſ- 
ſary Cauſe, and a Cauſe ſuited to the Effect. 
Let them then tell us what is the neceſſary 
Cauſe of this Effect, and what could be the 

Motive 


| 
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Motive to ſo many Perſons to faffer not 
only Perſecution, but Death for the ſake of 
a known falſhood. Here they renounce Earth ; 
and if they have a Thought of Heaven, they 
renounce this too. In this Caſe they muſt 
chuſe Pain, as Pain, and renounce Pleaſure as 


ſuch ; which yet it will not be allow'd that 
any Man is capable of doing. 


If it be ſaid, that they were Atheiſtical Per- 
ſons, disbeliev'd a God, and conſcquently had 
no future Proſpects; then I ask, What made 
them renounce this World? If it be ſaid they 
believ'd a God and their own future Exiſtence 
then I demand how they came to renounce 
his Favour for nothing ; how they came know- 
ingly and purpoſely to purchaſe Milery in the 
next World, with Miſery in this? 


If it be yet objected that after they had once 
publiſhed their Story (whatever was their Mo- 
tive of doing it) Pride made them reſolutely 
adhere to it. I anſwer, When we argue that 
a certain Behaviour is the Effect of Pride, we 
ſhould either ſhew from the Nature of Pride 
that it may have ſuch an Effect, or give Ex- 
amples where there really has been ſuch Pride 
in the World. But if we can do neither of 
theſe (as moſt certainly we cannot, ) then we 
cannot argue that the Behaviour of theſe Per- 
ſons was the Effect of Pride. 
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It is true that many Perſons have laid down 
their Lives for Erroneous Opinions, but then 
it muſt be remembred that theſe ſuffered for 
Error as Truth; but we find no Inſtances 
where ſeveral Perſons have agreed to lay down 


their Lives to maintain a known Cheat and 


Falſhood without any Proſpect of Intereft or 
Gratification to Themſelves. Criminals will 
dye with a Lyc in their Mouth; bur it is in 
hopes of ſaving their Lives, their Reputations, 
or Eſtates, and they don't perſevere in a Cheat 
without a Motive to it. | 

And what yet ſtrengthens the Argument 
for the Integrity of theſe Perſons, is the great 
Number of them; and if it is irrational to 
think that one Perſon would lay down his 


Life to maintain a known Falſhood, it is yet 


more irrational to think that many Perſons 
ſhould agree to do it; that they ſhould be true 
to Falſhood and to each other. And indeed 
conſidering the Nature of Mankind, their de- 
ſire of Life, averſion to Pain and love of Plea- 
ſure, tis no leſs than Demonſtration that 
theſe Perſons did not die to maintain a known 
Cheat. | 
To conclude this Head, no greater Evi- 
dence can be given of any Propoſition 
than the Nature of that Propoſition will ad- 
mit; and when a Propoſition has the high- 
eſt Evidence that can be given to it, it ought 


to 
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to be receiv'd as Truth, or all Propoſitions 
of the ſame Nature that have only the ſame, 
or a leſs Evidence, to be rejected as Falſhood. 
No higher Evidence can be given that any 
Perſons arc Perſons of Integrity than we have, 
that thoſe who relate and bear Teſtimony 
to the Hiſtory of FJeſus, and his Apoſtles, 
were Perſons of Integrity; then it is not ratio- 
nal to believe that any Perſons are Perſons of 
Integrity, if it is not rational to belicve that 
theſe are Perſons of Integrity; and if it is 
not rational to believe that any Perſons are 
Perſons of Integrity, then it is not rational 
to receive any Hiſtory upon the Teſtimony 
of any Perſons whatſoever. We mult then, 
if we arc conſiſtent with ourſelves, believe 
that no Perſons are Perſons of Integrity, and 
confequently muſt receive no Hiſtory upon the 
Teſtimony of any Perſons whatſoever ; or be- 
licve that theſe Perſons arc Perſons of Integri- 
ty, and conlequently muſt receive their Teſti- 
mony. 

As to the Point, whether thoſe who relate 


and bear Teſtimony to the Hiſtory of FJeſus, 


and his Apoſtles, did give this Evidence of 
their Integrity and lay down their Lives for 
the ſake of what they delivered; this Point 
is out of queſtion with all, and the Sufferings 
and Death of the Founders of Chriſtianity was 
ſo open, and publick, ſo circumſtantiated, has 
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fuffered ſo many Reproaches, and ſtands in 
ſo many Records, that the greateſt Oppoſers 
of this Religion have not been hardy enough 
to deny it: And it can no more be doubted, 
that the Founders of Chriſtiany ſuffer'd and 


dy'd for it, than it can be doubted whether 


there were ſuch Emperors as Tiberius, Nero, 
Trajan, &c. in . whoſe times they ſuffer- 


cd, c. 


We have then the higheſt Evidence the Na- 
ture of the Propoſition will admit, that the 
Perſons who relate and bear Teſtimony to the 


Hiſtory of Jeſus and his Apoſtles, had full 


Knowledge of what they relate and bear Te- 
ſtimony to, and were not decciv'd themſelves; 
and alſo that they were Men of Integrity, 
and would not deceive others. Then it fol- 
lows, that the Hiſtory, which they deliver- 
cd, ought to be reccivd as a true one. 

But farther, we have not only the Teſtimo- 
ny of theſe Perſons for the Truth of the Facts, 
but we have likewiſe other collatcral Evidence 
and Circumſtances. 

Thus, Thoſe who diſpute about the Facts, 
and pretend that they were not true Miracles, 
acknowledge the Facts. : 

Thoſe who aſcribe them to diabolical Po- 
wer, acknowledge the Facts; Here then is the 
Teſtimony of Enemies. 


Again, 


of the Blind; nor the 
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Again, the pretended Facts were of ſuch a 
Nature, and had ſuch Jaſting viſible Effects, 
that every Body who lived at the Time when - 
they were pretended to be done, had Oppor- 
tunity to inform themſelves concerning the 
Truth of them. Thus, the meaneſt Perſon, 
if he had not himſelf been preſent, might 
eaſily have inform'd himſelf, whether Jeſus 
open'd the Eyes of the Blind; raiſed Lazarus 
from the Dead; and whether Peter and John 
had made a Cripple, who had lain a long 
Time at the Gate of the Temple, walk. They 
might have had the Teſtimony of a Thouſand 
People, if they had not had that of their own 
Eyes, that one had been Blind, another Lame ; 
and could themſelves examine how far theſe 


Cures were wrought, and if Lazarus had been 


Dead and was then alive. 


And ſince it is of the Eſſence of a Miracle. 


that is to be an Evidence to us, that the 


Laws of Nature be chang'd- in ſuch Inſtances, 
where.we have a full Knowledge of the Laws 
of Nature, it is evident that Cheats are liable 
to be diſcoyered; and the moſt illiterate Per- 
fon knows the Laws and Powers of ſome 
Bodies, and Cauſes; particularly he knows 
that Spittle and Clay will not open the Eyes 
eaking of a Word 
raiſe the Dead to Life, conſequently has 

: | "2 


E 3 


* - yaw — . 4 T = 1 — — _ — — — o 
S — . — 
» - - —— 2 rot 


— = 


22 „ 6 2 A ee 7 „ * 26 * 
2 2 2 
* 


Pe 


Jo Whether the CHR. REL1G. 


it in his Power to examine whether there be a 
Miracle or not. 

Again, the great Number of Converts to 
Chriſtianity in the time of the Apoſtles is an 
Evidence of the Facts. 

That there were a vaſt Number of theſe 
early Converts is by none diſputed, and it is 
incredible that ſo many Perſons ſhould imbark 
in a Religion contrary to all warldly Intereſt, 
if they had not throughly cxamin'd the Facts 
on which this Religion was founded. True, 
vaſt Numbers of Converts have been made to 
falſe Religions, but with this Difference from 
the preſent Caſe; theſe had the ſupport of 
Wordly Power, and it was agrecable to World- 
ly Intereſt. But there are no Inſtances, where 
a valt Number of Perſons imbark'd in a Re- 


| ligion contrary to both theſe ; a Religion which 


propos'd no other Worldly Preferment to it's 
Followers, than Bonds, Stripes and Death ; 
which gave no Relief from Perſecution in one 
City, but Flight into another; and which flood 
charg'd with this frightful Motto, Take: up your 
Croſs and follow me. It could be only 12 E- 
vidence of this Religion, which made ſo many 
Perſons engage in it under ſuch diſadvantage- 
ous Circumſtances. 

Again, No Inſtances of Cheat or Impoſture 
being found with regard to the pretended 
Facts, it is an Evidence on the Side of the 
Facts. We 
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We do not ſay, that the not diſcovering 
of a Cheat, is an Evidence that there is no 


ſuch : for then it would follow, that there 
could be no ſuch thing as a Cheat undiſ- 
covered; but we fay and juſtly, when many 
Perſons are engag'd to ſearch out a Chear, 


their not finding any is a probable Argument 


that there is none to find. 

Here was the Jew, to the laſt Degree tena- 
cious of his Law and Modes of Worſhip, which 
every Day were loſing ground by the increaſe 
of Chriſtianity z the new Converts, whoſe diſ- 
covery of a Fraud would have reſtored them 
again tothe World, and whatever was dear in 
it; and the Pagan, utter Enemy to the ſetting 
up of what he calld New Gods; all en- 
deayouring to detect the Impoſture. One Ar- 
gument for the Facts then is, they ſtood the 
Examination of a vaſt Number of Perſons, 
whoſe Intereſt it was to detect them. 

Vet laſtly, Tho' it has been already ſeen, 
that the Doctrine to which the Facts give E- 


vidence, was worthy of God and ſuitable to 


his Nature, yet we have hitherto only argu d, 
that on this account it was poſſible that it 
might come from him; but we may now 
fairly carry the Matter farther and ſay, that 
it's being worthy of God and ſuitable to his 
Nature is one Evidence that it really did come 
rom Him. The Caſe is, Human Nature has 
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been found very deficient in giving Schemes 
of Morality to Mankind, and we know of 


no Religion, unleſs it be the Jewiſh, or Chri- 


ſtian, but what delivers falſe Notions - of God, 
or falſe Rules of Happineſs to Man; either 
Contradictions to it ſelf, or Contradictions 
to the Nature of a God. But the Chriſtian 
Religion is all of a Piece; the Diſcoveries in 
it ſuitable to the Nature of God; and the 
Practice, which it enjoins, beneficial to Man- 
kind. And when we conſider, that the Foun» 


ders of this Religion were illitcrate, plain Men, 


this Argument will have great Weight. 
Me have then the higheſt hiſtorical Evidence, 
which is all- the Evidence we poſlibly can 
have in the preſent Caſe, of the Truth of 
the pretended FaQts; and we muſt, if we arc 
conſiſtent with ourſclves, either receive this 
Evidence, and acknowledge the Facts, or re- 
ceive no hiſtorical Evidence, and acknowledge 
no Facts but ant ourſelves are witneſſes 
of. 

I now but put the Chriſtian Hiſtory, as to 


Evidence, equal with other Hiſtories, which 


we every Day receive as true ones, and act 
upon the ſuppoſition of their being ſuch; but 
we may fairly carry the Matter farther and 
{ay that we have no Hiſtory which has ſuch 
Teſtimony; which was delivered and witneſs d 


by ſo many Perſons, preſent at, and concern d 


in, 
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in, the Facts which they deliver and bear Te- 
ſtimony to; and where the Hiſtorians and 


Witneſſes gave ſuch Evidences of their Inte- 
grity; and which beſides is confirm'd by ſo 


many collateral Evidences. 


S. 


O far then the Chriſtian Religion is right 
as to the Matter which it contains, and 
as to the Manner in which it is delivered; it 
at preſent ſtands worthy of God, and has all 
the Evidence which can be expected, that it 
really did come from him: but happily we 
have another Key given us to detect the Im- 
poſture, if it be one; a Key put into our 
hands even by the Founder of this Religion 
Himſelf; and that is, a Pretence in him to 
fulfill Prophecies. Now then as God cannot 
ſet his Seal to a Lye, Feſus muſt be pro- 
phecy'd of, or He is an Impoſtor. 

He Himſelf tells us, That he Scriptures 
zeſtify of him; That Afoſes wrote of him; 
That had they Þ believed Moſes, they would have 
believed him : for he wrote of him. | 

As Feſus then plainly declares, that the 
Scriptures zeſtify of him, the Scripturcs muſt 
teſtify of him, or he is an Impoſtor. As he 


$ John. 5. 29. b John 5. 46. 


directly 


— e I; 
a ww — 22 4 
—— © —— * > "= IS 


FN: 
2 r 2 4 2 * 


E 


—_— z 


3 2 - — — 20 
r ˙ Ee eos ger an 


2 * 


"Xa 


74 Whether the CHR. REL1G. 


directly ſays, Had ye believd Moſes, ye would 
have believed me; it is evident that according 
to Feſus, Moſes muſt ſo plainly and directly 
foretell him, that the Fews could not con- 
ſiſtently with a belief of Moſes reject Feſus 
as not being that Perſon whom he pretend- 
ed to be. From hence then, as well as from 
his other repeated Declarations, his making 
* Eternal Life, or Death a Conſequence of be- 
lieving in, ox rejecting him; his aſſerting that 
thoſe whom he had ſpoken to, had no cloke 
for their Sins; and that this was the © condem- 
#ation of the World, that light was come into it, 
and yet Men love darkneſs rather than Light ; it 
appears, that were there never ſo many ex- 
preſs and plain Prophecies of the Meſſiah's 
Death, Reſurrection, Aſcenſion, &c. yet the 
proof of Feſus's being the Meſſiah, could not, 
according to his own Account of Things, reſt 
upon theſe, and he muſt have had the Teſti- 
mony of Prophecy, (ſuch a Teſtimony as was 
ſufficient to determine the rational aſſent of 
the Jews) before ever he came to ſuffer. 


By the way, this may ſhew how little ne” 
ceſſary it was, in order to Feſ#s's proving him- 
ſelf the Meſſiaß, for him to riſe from the dead 


before all the People. If He was the Meſſiah, 


anc; 17. 3. b Joh. 15. 22. . 19. 
= nl 
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He muſt have prov'd himſelf to be ſo, before 
He roſe from the Dead. 
If then Feſ#s.is the Meſſiah, the following 


Propoſition is undeniable. That Feſ#s muſt 


have fulfilfd ſuch clear and expreſs Prophecy 
of Moſes before he came to ſuffer, that no 
Perſon conſiſtently with a Belief of Moſes 
could reje& Jeſus, as not being that Perſon 
hom he pretended to be. | 
Nou then, in order to ſee whether Jeſus 
had the Teſtimony of Prophecy, it is neceſ- 
ſary to conſider the Nature of Prophecy, and 
what that Prophecy is which can give Bur 
dence to a Perſon or Doctrine. | 

When the Divine: Being by the Mouth of 
any Perſon forctells a furure men we call 
it a Prophecy. 

Now then, as we are to examine into the 
Determination of Bodies, Laws of Nature, 


Power of Caules, &. to know when there 


is really a Miracle; ſo we are to conſider the 
Nature of Mankind, and the particular Events 
foretold, before we can ae that there 
is a Prophecy. . 

A Man by inſig ght i into Nature, by conſider- 
ing the Diſpoſitions of Perſons and State of 
Things, may foretell many future Events; he 
does not fortell them as knowing they will, 
but he foretells them becauſe conſt idering the 
State of Things, it is moſt likely they ſhould 

come 
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come to paſs. The fulfilling of any Event 
then, which may be thus foretold, is no Evi- 
dence that it was a Prophecy. 

Again, If a future Event is ſo remote, that 
it cannot be foreknown by a Conſideration 
of the Nature of Perſons and Things, yet if 
Humane Power can effect it, it cannot entire- 
ly. be look d on as a Prophecy. Thus, were 
it delivered, that an Army at a certain time 
thoutd vanquiſh, Perſons do great and heroick 
Actions; yet this would by no means be an 
Evidence that the foretelling theſe Events was 
Prophecying. We know how greatly the 
Actions of Mankind are affected by their Ima- 
ginations, and how much a Belief that a thing 
will arrive, is often a means to make it do 
ſo. Many Nations have found their account 
in Artifices of this Sort; and that wiſe Peo- 
ple the Romans knew what they did by their 
Divinations, and Oracles. Neither can gene- 
ral Characters, which ſeveral Perſons have a 
right to, or particular ones which may be aſ- 
ſum d, give Evidence that any particular Per- 
ſon is prophecy d of. Thus, were it ſaid that 
a Prophet ſhould ariſe, horn at Bethlehem, of 
the ſeed of David, &c. the anſwering of theſe 
Characters could give no particular Evidence 
to any Perſon that he was this Prophet; and 
what might be. apply'd to ſeveral, could not 
poſſi bly give Evidence to one. In order then 


to 


| 
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to determine that a foretold Event when ful- 
filled, is a Prophecy, it is neceſſary, either that 


it be ſuch as human Power cannot accompliſh ; 


or that thoſe who fulfill it, ſhould be entire- 
ly ignorant of it; or that when a Perſon. is 
foretold, ſo many Characters and Circum- 
ſtances ſhould meet in him, as cannot be aſ- 
fum'd by an Impoſtor. 

The Firſt of theſe Cafes has the higheſt 
Evidence of being Prophecy ; and as no Being 
can change the Laws of Nature but the Lord 
of it, it is ſtrict Demonſtration that no Being 
can foretell theſe Changes, but the Lord of 
Nature. When a Prophecy of this kind is 
fulfilled, Miracle and Prophecy are united. 

2aly. When ſeveral Perſons unknowingly 
bring to pals ſeveral forctold Events, this is 
an Evidence that the foretelling theſe Events, 
was prophecying; and as in this Caſe no Ima- 
gination or Art of Man could be a means to 
accompliſh this End, it is Evident it muſt be 
forctold by the Lord of Nature. | 

It follows then, that in order to our con- 
cluding that certain foretold Events which are 


. accompliſh'd by Human Means, is Prophecy, 
it is neceſſary that the Perſons who fulfill theſe 


Events, muſt cither never have heard of the 
Prophecy, or not underſtand the Manner in 
which it is to be fulfill'd. \ 
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| When a great Number of before de- 
ſcribed Characters and Circumſtances meet in 
one Perſon, and arc not applicable to any o- 
ther whatſoever, then theſe Characters and 
Circumſtances are truly Prophetical, and the 
Perſon in whom they meet is to be looked 
on as foretold by God. 

And when theſe three kinds of Prophecy 
meet in the ſame Perſon ; when a forctold E- 
vent is fulfilled which Human Power could not 
accompliſh; when ſeveral foretold Characters 
of a Perſon who ſhould fulfill this Event, meet 
in that Perſon who really does fulfill it; and 
when ſeveral Perſons unknowingly accompliſh 
ſcveral Events, which were forctold ſhould 


come to paſs at this Time: here is a Concur- 


rence of Prophecy, which added to Miracle, 
is the higheſt Evidence we can imagine can 
be given to a Perſon or Doctrine. 


Now then having taken a view of the Na- 


ture of Prophecy, we proceed to ſee whether 
Je ſus has really the Evidence which he claims, 
which is the Teſtimony of Prophecy, and 


whether he aſſerted Truth when he ſaid, If 


Je had believed Moſes, ye would have believed 


me, for he wrote of me. 
Aloſcs, the great Law-giver of the Fews, de- 


clared that a Prophet. ſhould ariſe with theſe 


Characters, 


A 


Go 
| % 
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A Man raiſed up amidſt his Brethren *, 

And like unto * Moſes. 

That he ſhould have this Office, to be in 
the place of God, and ſpeak the Words of 
his Mouth. 7 will put my Words into his Mouth. 
and he ſhall ſpeak unto them all that I ſhall 
command him. | 

And alſo that a Puniſhment ſhould attend 
the not hearkening to him, And it ſhall d come 
zo paſs that whoſoever will not hearken unto my 
Words which he ſhall ſpeak in my Name, I will 
require it of him. | 

And that the Evidence which ſhould be 
given him whereby the People ſhould know 
that what he ſpake was really the Words of 
God, ſhou'd be this, ſpeaking in the Name 
of the Lord, and having the Thing which he 
ſpeaks follow and come to paſs. When a 
Prophet * ſpeaketh in the name of the Lord, if 
the thing follow not, nor come to paſs, that is the 
Word which the Lord hath not ſpoken. 

We are then to obſerve concerning this 
Prophet. — 

I. That he was to deliver ſomething of 
great Importance, what he was to deliver be- 
ing called the Words of God's Mouth, and a 
Penalty being annex'd to the not hearkening 


to it. 
a Deut. 18. 15. b — 18. 15. c — 18, 18. 
d — 18. 19. 8 — 18. 22. 


3; That 
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2. That a particular Evidence was to be gi- 
ven to him. 
3. That the particular Evidence to be given 


kim was to be given for a particular End and 


Intent, namely, as a Mark by which the Peo- 
ple ſhould know that what had been delivered 
to them by this Prophet was really the Words 

of God. And if thou ſay * in thy heart, how 


ſhall we know the Word which the Lord hath 


not ſpoken ? When a Prophet ſpeaketh in the Name 
of the Lord, &c. 

4. That ſomething ze, ſomething which 
had not been delivered before, was to be de- 
livercd by this Prophet, there being no need 
of any particular Evidence, or any Evidence 
at all to be given to what had been before 


delivered by Moſes; this having already had 


the Evidence of Miracle. Neither would the 


People ask, or God promiſe to give any more 


Evidence to this. 
It follows then, that the Buſineſs of this 
Prophet could not poſſibly be, as ſome ima- 


gine, only to tell what was become of loſt 


Goods, Cc. becauſe, 


r. There manifeſtly was no Need of any 
Evidence to be given, whereby the People 


ſhould know, that certain Perſons were able 


to tell them what was become of their loſt 


a Deut, 18. 21; | 
Goods, 
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Goods, but their really telling what was be- 
come of them, the Thing proving it ſelf, 
And to ſuppoſe that any other Evidence was 
promiſed to ſuch Perſons, is to ſuppoſe that 
an Evidence was promiſed which could not 
poſſibly be of any Service to thoſe to whom 
it was promiſed: for if upon their applying 
to a certain Perſon to reſtore them their loſt 
Goods, this Perſon did reſtore them, there 
wanted no Evidence of his Ability to do it; 
and if he did not reſtore them, no Evidence 
would perſuade them that he did, or that 
he was a proper Perſon to be applyd to 
on ſuch Occaſions. And to ſuppoſe that 
the only Evidence promiſed whereby the 
People ſhould know, that certain Perſons were 
able to reſtore them their loſt Goods, was 
really reſtoring of them, appears from God's 
anſwer to it an impoſſible Suppolition : for 
in that Caſe, the Enquiry put by God into 
the Mouth of the People would be this, How 
ſhall J know who ſhall be able to tell me what is 
become of my loſt Goods? God's Anſwer, He 
that does tell you what is become of them is able 
to do it. . 
24ly. It was to be required of them if they 
did not hearken to this Prophet, which could 
not poſſibly have been the Caſe, if his Buſineſs 
had only been to tell what was become of 
loſt Goods; it being manifeſtly no Crime not 
to 
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to ſeck to, and hearken to, this Sort of 
Perſons, who at beſt were only tolerated by 
the true God to keep his People from ſeek- 


ing to {alle ones. 


And 3aly, The timing of this Promiſe, as 
well as the Penalty annexed to the not re- 
cciving the Words of this Prophet, as the 
Words of God's Mouth, ſhews, that what he was +. 
to dcliver was of much more Importance to 
Mankind, than only tclling them what was 
become of their loſt Goods. 


Thus, When the People were frighted at the 
manner in which God had delivered the Law, 
and ſaid, Let me not hear again the Voice of 
the Lord my God, neither let me ſee this great 
Fire any more, that I die not, God anſwered, 
They have well ſpoken that which they have 


ſpoken, (Their Requeſt is what J approve of.) 


I will raiſe them up a Prophet from among their 
Brethren, like unto thee, and will put my Word 
in his Mouth, and he ſhall ſpeak unto them 
all that 1 ſhall command him, (When I again 
deliver zew Commands unto the Pcople, I 
will tpeak unto them in the Perſon of a Man 


like unto Thee.) And it ſhall come to paſs that 


whoſoever will not hearken to my Words, which he 


ſhall ſpeak in my Name, I will require it of him. 


(Whoever does not hearken to the Words of 


a Deut. 18. 16. Nod. 20. 9. b Deut. 18. 17, &c. 
| 5 this 
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this Prophet as to the Words of God, I will 
puniſh his Diſobedience.) But the Prophet 
who ſhall preſume to ſpeak a Word in my Name, 
which I have not commanded him to . read, or that 
fhall ſpeak in the name of other Gods, even that 
Prophet ſhall dye. (An Impoſtor, one who 
ſhall preſume to give Laws in my Name with- 

out my Commiſſion ; or one who ſhall draw 
my People into Idolatry, ſhall be put to Death.) 
| And if thou ſay in thy heart how ſhall we know 
the Word which the Lord hath not ſpoken? (If 
God will require it of me if I don't hearken 
to this Prophet, or if I hearken to a Deceiver, 
you mult tell me how I may infallibly know 
the one from the other) Why, thus ſhall ye 
know an Impoſtor, When a Prophet ſpeaketh in 
| the Name of the Lord, if the thing follow not, 
| oy come to paſs (if God does not bear him 
witneſs by ſome extraordinary Sign) that 75 
the thing which the Lord hath not ſpoken. | 
Now then we muſt conſider the Nature of 
thoſe Things, which by coming to paſs can 
give the promiſed Evidence. 
The Evidence muſt be preſent and attend 
the delivery of the Words, becauſe it the Peo- 
ple did not hearken to them, it was to be 
required of them. en | 
| The foretelling theti of any thing future, 
| how punctual ſoever might be its Completion, 
could be no preſent Evidence; and Prophecy 
F 2 23 
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(as fuch) has all it's Evidence at Comple- 
tion. 


Neither could the coming to paſs of Words, 
which Human Power could fulfill, be the 
promiſed Evidence: for if Human Power 
could fulfill them, then their coming to paſs 


could be no Evidence that they were the Words 
of God. 


It is Evident then, that this Pk was to 
have the Evidence of ſaying ſomething, which 
was immediately to come to paſs, which yet 
was beyond Human Power to effect; that is, 
he was to have the Evidence of Miracles, the 
Evidence which Aoſes had, whom it was pro- 
miſed he ſhould reſemble. 


Now then we are to ſee, whether Moſess 
Characters of a Prophet, and the promiſed 
Evidence meet in eſs, and whether we have 
Reaſon to think him that Prophct whom 
Moſes deſcribes. 


He is raiſed up amidſt his Brethren. 
He reſembles Moſes in the working of Mi- 


” racles. 


He delivered a Doctrine worthy of God 
and {ſuitable to his Nature. 


And he ſpake in the Name of the Lord, and 
the thing which he [pake, followed and came to 
paſss He work'd Miracles. What hinders then 

that 
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that Jeſus is not acknowledg'd as the Prophet 
foretold by Moſes? | 
See his own claim and Argument. The 
Works that I do, bear witneſs of me that the 
Father hath ſent me. The Father that ſent 
we, beareth witneſs of me. The Works that I 
do in e my Fathers Name, they bear witneſs o 
we. If I do not the Works of my Father, d be- 
lieve me not. But if I do, tho ye believe not 
ne, believe the Works that ye may know and be- 
lieve that the Father is in me, I in him, Be- 
liebe me for the very e Works ſake. If I had 
fat done among them the Works which none o- 
ther Map did, they had not had Sin. (If my 
Miracles, my Evidence from God, had not 
been more clear, more convincing thag any 
other Man's, who has ever yet appeared in 
the World, their Infidelity had not been ſo 
unpardonable.) Again, 38 Do not think that 
T will accuſe you, there is one that accuſeth 
you even Moſes in whom ye truſt, for had ye 


believed Moſes, ye would have believed me, &c. 


Here then, in FJeſus, is the very Prophet 
Moſes deſcribes, and in his Miracles the very 


nn Evidence Aoſes promiſed; both Character and + 
Atteſtation anſwer in every Point and Cir- 
cumſtance, and he has a right to be acknow- 


a John 5. 36. b John. 8. 18. c John 10. 25. 

d John. 10. 37, 38. e John 14. 11. f John 15. 
22, n g John. 5. 45: & 46. 
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ledged as that Prophet which Aoſes fore- 
told. 

If it be objected, that falſe Prophets may 


do Signs and Wonders; otherwiſe the Jews 
could not have been caution'd againſt ſuch 


Deceivers, and that conſequently whatever can 


be a poſſible Character of a falſe Prophet, 
can Was be the Evidence of a true one. I 
anſwer, That whatever Signs and Wonders 
God may ſometimes permit a falſe Prophet to 
do, or appcar to do, yct he cannot let ſuch a 
one do Signs or Wondcrs without at the ſame 


time giving Evidence that he is an Impoſtor. 


'This is Demonſtration from the Nature of 
God. 

Thus was it in the Caſe of Aoſes and the 
Magicians; the Magicians did, or appeared to 
do ſome mighty Works; but what then: 
Theſe Works gave them no Evidence at all, 
the Power of God bcing manifeſtly againſt 
them; and God might purpoſely give theſe 
Magicians at that time ſome extraordinary 
Power, that it might ever after be a warning to 
his own People and to future Ages, not to be 
drawn from Him by any Pretence what ſo- 
cver. 


So in the preſent Caſe, The Jews had an 


infallible Criterion, whereby to know the pro- 


miſed Prophet, to which if they attended it 
was impoſſi ble they ſhould be miſtaken. 


Ie 
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If a Perſon ſpake to them in the Name of 
other Gods; if he attempted to draw them 
into Idolatry, from the Worſhip of Him who - 
had wrought Wonders in Egypt, the red Sea, and 
the Wilderneſs; whatever were his Works or 
his pretended Works, they were ſure that he 
was an Impoſtor, it being impoſſible for God 
J to give Evidence againſt himſelf. 
3 If he ſpake to them in the Name of their own 
3 Goa, yet what he ſpake was not to be receiv- 
cd or harken'd to, as the Words of God, till 
7 he gave the promiſed Evidence; till the Pro- 
phet ſpale in the Name of the Lord, and 
the thing which he ſpake followed and came to 
paſs; till he gave them ſome extraordinary 
Sign of the Divine Power, or work'd Mi- 
racles. 2 | 
The Jew then, if he ſticks cloſe to the li- 
teral Words of Moſes, the Senſe conformable 
tothe common uſe of Words and Expreſlions, 
muſt own that whilſt Feſ#s teaches a Doctrine 
worthy of God, and work'd Miracles, theſe 
Words of Moſes are applicable to him in all 
their Parts; and that he has a Right to be 
received as that Prophet, whom Moſes fore- 
told. | 
It is needleſs then to conſult other Texts, this 
being fully ſufficient to give Feſ#s the Evidence 
of Prophecy. And we may obſerve that not 
only Feſus applies this Text to himſelf, but 
F 4 alſo 
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alſo Peter and Stephen * apply it to him, and 
argue with the Jews that it is fulfilled. 

Now if Feſus has a right to be reccivd 
as the Prophet foretold by Moſes, then he 
has a right to be hcarken'd to in all that he 
delivers, then he has a right to be believed when 
he declares himſelf the Meſſiah, a Perſon pro- 
pheſicd of in the Jewiſh Scriptures. ' 


The Jew muſt then receive Feſws as the Meſ- 
fiah, the Perſon whom he pretends to be, 
upon his own Teſtimony, or 


1/7, Shew that he makes an impoſſible 
Claim; and that his being the Meſſiah is in- 
conſiſtent with Jewiſh Scriptures; or 


2aly. That there are Marks of Impoſture 
upon him; that he advances Abſurditics or 
Contradictions. 


As to the firſt, the Jew cannot poſſibly 
ſhew that Jeſuss being the Meſſiah is inconſi- 
ſtent with Jewiſh Scriptures, without at the 
ſame time weakening the Authority of theſe 


Scriptures. And as, "if 7Zeſus ſhould advance 


Contradictions, it would be an Evidence that 
he was an Impoſtor; ſo if the Jewiſh Books 
advance Contradictions, it would be an Evi- 


dence that they never came from God. Now 


theſe Books command, that when a Perſon ap- 


a Acts 5. 37. b Acts 3. 22. 
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pears, who docs not draw them from the Wor- 
ſhip of their God, and ſpeaks in his Name, and 
the thing which he ſpeaks, follows and comes to 


paſo, they ſhould hearken to him. When then 


Feſus appears, preaches to them the true God, 
and ſpeaks in his Name, and the thing which he 


ſpale followed and came to paſs, if theſe Books 


command he ſhould not be hearken'd to, they 
command Contradictions. 

But be this as it will, and let the Jew find 
Arguments to maintain the Divinity of his 


Books if Jeſus is not the Meſſiah; it is enough 


for us in the preſent Argument that JFeſus ac- 
knowledges the Divinity of theſe Books: ſo 
that a Contradiction in them to his being 
the Perſon hei pretends to be, is a Contra- 
diction in his own Evidence, and effectually 


concludes him an Impoſtor. 


But it muſt be remembred, that nothing 
but an expreſs Contradiction in theſe Books 
to his being the Meſſiah, is ſufficient to de- 
ſtroy his Evidence of being ſuch; and as Feſus 
has the Evidence of Miracle and Prophecy, no 
doubtful or uncertain Meanings can vacate this 
Evidence. 

The Jews muſt then to prove Feſ#s from 
their own Books an Impoſtor, either, 

Firſt, ſhew from theſe Books, that it is im- 
poſſible for God to ſend into the World ſuch 
a Perſon as Feſus pretended to be, or on ſuch 

an 
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an Errand as that on which Jeſus pretend- 
ed he came, and that the very Character he 
aſſumed is an impoſſible one, being inconſi- 
ſtent with their Scriptures; (for, were the 
Jews only to argue that ſuch a Perſon was 
not expected, and therefore is not come, it 
would be nothing at all to the purpoſe.) 
or, 
zaly. They muſt give clear and expreſs Cha- 
racters of the Meſſiah out of their own Books, 
and then ſhew that theſe Characters could not 
poſſibly belong to Feſus; They muſt make it 
appcar that they neither miſtake the Characters, 
nor the Applicatron of them: for if it is poſ- 
ſible for them to miſtake in either of theſe par- 
ticulars, then theſe Characters or Applications 
cannot poſſibly prove that Jeſus is not the Meſ- 
ſiah, nor vacate the clear and expreſs Evidence 
of Miracle and Prophecy. And a poſſible 
Senſe ſupported by Miracle and Prophecy 
ought to be received before any other what- 
ſoever. | 
As to the firſt, The Jews cannot poſſibly ſhew 
from their own Books that God could not, if 
he had pleaſed, fend ſuch a Perſon into the 
World as Jeſus pretended to be, nor on ſuch 
an Errand as that on which Jeſus pretended 
he came: on the contrary, as the ſending ſuch 
2 Perſon for ſuch an End, is ſuitable to our 
natural Notions of the goodneſs of God; ſo 
| is 
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is it ſuitable with the Jewiſh Hiſtory of Man's 
Depravity, and with thoſe. Expreſſions and In- 
ſtances of God's Kindneſs, Mercy and Love, 
with which their Scriptures do cvery where 
abound. 


Me proceed then 


2aly. To ſee whether the Jews have ſuch 
clear and expreſs Characters of a Meſſiah. 
that Fe/#us cannot poſſibly be that Perſon. 


Firſt then, it is objected that the Meſſiah 
was to be a temporal Prince; but Jeſus is not 
a temporal Prince; therefore Feſus is not the 
Meſſiah, 

The Jew muſt then prove by clear and ex- 
preſs Teſtimony out of his own Books, that 
the Meſſiah was to be a temporal Prince, and 
at his firſt appearance on Earth, to reign vi- 
ſibly over the Jews; he muſt do it by Words 
which admit no other poſſible Meaning: but 
the Jew has no clear and expreſs Teſtimony 
that the Meſſiah was to be a Temporal Prince, 
nor any Expreſſions concerning his Being ſuch 
which admit no other Meaning; conſequent- 
ly Feſuss not being a Temporal Prince can 
be no Objection to his being the Meſſiah. 


Nay, if we conſider the very Expreſſions i in 
the Fewiſh Books, on which the Fews found 


their Expectation of a Temporal Meſſiah or. 


Deliverer, we {hall find that theſe Expreſſions 
can 
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can only be apply'd to a Spiritual one, ſuch 
a one as Feſus pretended to be. And if the 
Fews ſay, that the following Texts, and o- 
thers of the ſame Nature, are not the grovnds 
on which they expect a temporal Meſſiah, they 
muſt produce thoſe that arc, and ſhew that 
what they produce really do relate to the 
Meſſiah, and cannot poſſibly belong to any 
other Perſon. | 


In that * day ſhall the Branch of the Lord be 
beautiful and glorious. * Unto us a Child is born, 
unto us 4 Son is given, and the government ſhall 
be upon his Shoulder ; and his Name ſhall be called 
Wonderful, Counſellor, the mighty God, the ever- 
laſting Father, the Prince of Peace. Of the in- 
creaſe of his Government and Peace there ſhall be 
uo end, upon the Throne of David, and upon his 
kingdom to order it, and to eſtabliſh it with Fuag- 
ment and with Fuſtice from henceforth even for 
ever ; the Zeal of the Lord of Hoſts will perform 
this. But © thou Bethlehem Ephratah, tho thor 
be little among the thouſands of Fudah, yet out 
of thee ſhall He come forth unto me, that is to be 
Ruler in Iſrael; whoſe goings forth have been 
from of old, from everlaſting. d There ſhall come 
forth a rod out of the Stem of Feſſe, and a branch 
ſhall grow out of his Roots. And the Spirit of 


2 Iſalah 4 2. b IIa. 9. 6, 7. c Mic. 5. 2. 
4 I. 11. 1, 2, 3 4 J. | 
| the 
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the Lord ſhall reſt upon him, the Spirit of Wiſ- 
dom and Underſtanding, the Spirit of Counſel and 
Might, the Spirit of Knowledge and of the Fear 
of the Lord. And ſhall make him of quick Un- 
derſtanding in the Fear f the Lord, and he ſhall 
not judge after the Sight of his Eyes, neither re- 
prove after the Hearing of his Ears, but with 
righteouſneſs ſhall he judge the Poor, and reprove 
with equity, for the meek of the Earth: and he 
ſhall ſmite the Earth with the rod of his Mouth, 
and with the breath of his Lips ſhall he ſlay the 


wicked, And Righteouſneſs ſhall be the Girdle of 


his Loins, and Faithfulneſs the Girdle of his Reins. 
And in * mercy ſhall the Throne be eſtabliſh'd, and 
he ſhall fit upon it in Truth, in the Tabernacle of 
David, judging and ſeeking, Fndgment and haſt- 
ing Ri Tk neſs. Behold b a King ſball reign 
in righteouſneſs, &c. Behold, the days come, ſaith 
the Lord, that I will raiſe unto David a righte- 
ous branch, and a King ſball reign and proſper, 
and ſhall execute judgment and juſtice in the Earth. 
In his days Fuaah ſball be ſaved, and Iſrael ſhall 
avell ſafely: and this is his name whereby he ſhall 
be called, the Lord our Righteouſneſs. Behold 
my d Servant whom I uphold, my Elect in whom 
my Soul delighteth: I have put my Spirit upon 
hin, he ſhall bring forth judgment unto the Gen- 


a ll. 16. 7. b If 1. Jer. 23.5, 6. 
d I. 42. 1, 2, 45, 6 | 


> AR 46S —v—v— 


- 
* 
2 
—— — — = 


A nd Deo cen ba 2 Soom Oi ena f 8 ound » wo 


8 n a 4 
— — — - — 
p — — 


——— 
r I 


” 5 W C "©." 71 5 - " ty ara: -: 

— — — — — — —— — — — — — — U - —äͤ— 
no - . - — — 

bn hind — A 4 nn i © l 


EI — —— 
— 
* — : 
ors — 


of 

1 

ol * 
4 * 
Fi C 
1 


94 Whether the CHR. Rt LIG. 


tiles. He ſhall not cry, nor lift up, nor cauſe his 
voice to be heard in the Streets. A bruiſed Reed 
ſhall he not break : and the ſmoking Flax ſhall he not 

nch : he ſhall bring forth judgment unto truth. 
He ſhall not fail, nor be diſcouraged till he has 
ſet Fudmment in the Earth : and the Jſles ſhall 
wait for his Law. Thus ſaith God the Lord, he 
that created the Heavens, and ſtretched them out, 
he that ſpread forth the Earth, and that which 
cometh out of it, he that giveth breath unto the 
People upon it, and Spirit to them that walk 
therein I the Lord have call d thee in righteouſ* 
neſs, and will hold thine hand, and will keep thee, 
and give thee for a Covenant to the People, for 
a Light to the Gentiles: To open the blind Eyes, 
ro bring ont the Priſoners from the Priſon, and 
them that ſit in darkneſs out of the Prijou houſe. 
Jam the Lord, that is my Name, and my Glory 
will I not give to another, neither my praiſe to 
graven Images. Behold, my Servant ſhall deal 
prudentiy, he ſhall be exalted and extolled, and 
be wery high. As many were aſtoniſhed at thee, 
(his Viſage was ſo marrd more than any Man, 
and his form more than the Sons of Men.) Sd 
Hall he ſprinkle many Nations, the Kings ſhall 
ſhut their Mouths at him : for that which had 
not been told them ſhall they ſee; and that 
which they had not heard, ſhall they conſider. 


HIECTE 35 14 Tx, 
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1 ſaw in the night Viſions, and behold, one like 
the Son of Man, came with the clouds of Hea- 
ven, and came to the antient of days, and they 
brought him near before him. And there was 
iven him Dominion and Glory, and a Kingdom, 
that all _—_ Nations and Languages ſhould 
ſerve him: his Dominion is an everlaſting Domi- 
nion, which ſhall not paſs away, and his Kingdom 
that which ſhall not be deftroyd. * Rejoice greatly, 
O Daughter of Zion; ſhout, O Daughter of Feru- 
ſalem: behold thy King cometh unto thee: he is 
juſt, and having Salvation, lowly, and riding up- 
on an Aſs, and upon a Colt the foal of an Aſs. 
Sing © and rejoice, O Daughter of Zion: for lo, I 
come, and I will dwell in the midſt of thee, ſaith 
the Lord. And many Nations ſhall be join d to 
the Lord in that day, and ſhall be my People : 
and I will dwell in the midſt of thee, and thou 
ſhalt: know that the Lord of Hoſts hath ſent me 
unto thee, And the Lord ſhall inherit Fudah his 
portion in the Holy Land, and ſhall chuſe Feru- 
ſalem again. d And the Lord ſhall be King over 
all the Earth, in that day there ſball be one Lord, 
and his Name one. In that © day there ſhall be a 
root of Feſſe, which ſhall ſtand for an enſign of 
the People; to it ſhall the Gentiles ſeek, and his 
reſt ſhall be glorious. And he will * deſtroy in this 


a Dan. 7. 13, 14. b Zech. 9. 9. E 
Io, 11, 12, d Tech. 16 e If. 11. 10. 1 
7. 8. | 


Mountain, 
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Mountain, the face of the covering caſt over all 
People, and the Vail that is ſpread over all Na- 
tions. He will ſwallow up Death in Victory, &c. 
| Say to them that are of a fearful heart, Be 
ftrong, fear not : behold your God will come with 
Tengeance, even God with a recompence, he will 
come and ſave you. Then the Eyes of the blind 
 fhall be open d, and the Ears of the aeaf” ſhall be 
uunſtop d; then ſhall the lame Man leap as an 
Hart, and the Tongue of the dumb ſing : for in 
the Wilderneſs ſhall. Waters break out, and Streams 
aut of the Deſert. And the Glory of the Lord 
Pall be revealed, and all fleſh ſhall ſee it toge- 
ther: for the Mouth of the Lord hath ſpoken it. 
And the © Gentiles ſhall come to thy Light, and 
Kings to the brightneſs of thy riſing. I will d alſo 
give thee for a light to the Gentiles, that thou 
mayſt be my Salvation unto the end of the Earth. 
The © Spirit of the Lord God is upon me, becauſe 
the Lord has anointed me to preach good Tidings 
unto the meek, he hath ſent me to bind up 15 
broker hearted, to proclaim liberty to the Captives, 
and the opening of the ' Priſon to them that are 
bound, Seventy * Weeks are determin'd upon th 
People, and upon thy holy City, to finiſh the Trans- 
greſſion, and to make an end of Sins, and to make 
reconciliation for Iniquity, and to bring in ever- 


laſting Righteouſneſs, and to ſeal up the Viſion 


a If. 35.4, 5, 6. b If. 40. 5. c Iſ. 60. 3. 
and 
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and Prophecy „ and to anoint the moſt Holy. 
And in the Days of theſe Kings ſhall the G 
of Heaven ſet up a K ingdom, which ſhall never 


be deſtroy d. and the Kingdom ſhall not be left to 
other People, but it ſhall break in piece, and con- 


ſume all theſe Kingdoms, and it ſhall ſtand for 


ever. Þ And the Lord ſhall reign over them in 
Mount Zion, from henceforth even for ever. *And 


all thy Children ſhall be taught of the Lord, and 


great ſhall be the Peace of thy Chilaren. 

Now we fay, that either theſe Characters 
and Circumſtances of a King and Kingdom, 
with others of a like Nature are the grounds, 
on which the Jews found their Expectation 
of a Temporal Meſſiah, or they are not; if 


they are, then we can prove {and it is evi- 


dent to every impartial Enquire who con- 


ſiders theſe Texts) that they only can relate 


to a Spiritual King and Kingdom, ſuch a 
King as FJeſus pretended to be, and ſuch a 


Kingdom as he pretended his was; and that 


it is impoſſible to apply them to a Tem- 
poral one. If theſe are not the Texts on 
which the Jews found their Expectation of a 
Temporal Meſſiah, they muſt produce thoſe 
that arc; and before we acknowledge that the 
Meſſiah was to be a Temporal Prince, con- 
trary to the Evidence of Miracle and Prophe- 
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ey, we muſt ſee clear and expreſs Teſtimony 


that he was to be ſuch, it muſt be proved 
from Words that admit no other poſſible 


N 


— 
+ * 


Meaning; but, as has been obſerved, the Jew 


has no ſuch clear and expreſs Teſtimony that 
the Meſſiah Was to be a Temporal Prince, nor 


any Expreſſions concerning his being ſuch. 


which admit no other poſſible Meaning: then 
Feſus is the Meſſiah for any thing yet found 
in the Jewiſh Books to the contrary. 

We paſs on 2aly. To another grand Jew- 
iſh Objection which is this, The Jews were 
commanded to obſerve their Law for ever. 
but Feſ#s and his Apoſtles aboliſhed this Law; 
therefore Feſus and his Apoſtles are Im- 
poſtors. 

The Queſtion then is, whether God requi- 
red of the Jews a perpetual Obſervation of 
their whole Law, and whether the Expreſ- 
ſions concerning the Duration of this Law, 
can have but one poſſible Meaning; which is, 
that it was God's Will that it ſhould be obſerv- 


ed for ever, and never give way to another 
Diſpenſation. 


In order to reſolve this Point, we muſt re- 
member that in a Divine Revelation no one 
Part can contradict another, and particular 
Texts rauſt firſt be reconciled: betwixt them- 
ſelves, before any thing can be advanced from 
any. of them, 

Now 
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Now Moſes and other Prophets command- 


ed the Jews zo obſerve for ever the Law given 
to them by God. 


Moſes likewiſe aſſures them, that a Prophet | 


ſhould ariſe ke unto himſelf, who ſhould ſpeak 
to them the Words of God, and to whom if 


they did not hearken, it would be required of 
them. 


And the Calling of the Gentiles is foretold 
by many af the Prophets. 


Thoſe Texts then which require a perpetual 
Obſervation of the Jewiſh Law, and that par- 
ticular one which commands, that 4 Perſon 
who ſpeaks in the Name of the Lord, and the 
thing which he ſpeaks, follows and comes to paſs, 
ſbould be hearkened to; and thoſe which foretel 
the Calling of the Gentiles, muſt have all 


fuch Meanings as arc conſiſtent with each 
other. 


When then a Perſon appears with the pro- 
mifed Evidence, the Jews were to hearken 
to him, and to receive him as the promited 
Prophet. But when this Perſon, or thoſe 
who act by his Authority and Commiſſion, 
aboliſh the Law of Moſes, then were the Jews 
to examine the Expreſſions concerning the Du- 
ration of their Law, and to ſce whether theſe 
Expreſſions can poſſibly be underſtood accord- 
ing to the Senſe put on them by thoſe who 
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aboliſh this Law ; whether this Law may give 


way to another Diſpenſation. 

This is the true Point to be conſidered here: 
for it the Expreſſions concerning the Duration 
of this Law can be underſtood in a limited 


Senſe, and do not ſtrictly mean a perpetual 


Duration, then we ought to underſtand them 
in that Senſe, which is put on them by thoſe 
who have the Evidence of Miracle and Pro- 
phecy. 


immediately find that they are not only capa- 


ble of being underſtood in a limited Senſe, 


but that really they can have no other; the 
Calling of the Gentiles being inconſiſtent with 
a perpetual Obſervation of the Law of Moſes, 
ſome part of this Law conſiſting in a Separa- 
tion of the Jews from other Nations. | 
Upon the whole then, the true State of 
the Natter ſeems to be this, The Law was 
to be obſerved as long as it was a Law, till 
the Power who made ſhould aboliſh ir; till 
the Prophet ould ariſe who ſhould be as a 
God to the People and give them a new Diſ- 


penſarion ; ; till the happy time when the Gen- 


tiles ſhould be called, and all Nations ſcrve 


the Lord. 

The for ever does not relate to the Law 
but to the Peoples Duty; they were to ob- 
terve it for ever, that is, as long as It was 


a Law. And 


And upon cxamination of theſe Texts We 


| 
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And in this Senſe is the Expreſſion for ever 
underſtood when it relates to Laws promulg'd 
by a human Legiſlator. The People are rc- 
quired to obſerve them for ever, that is, as 
long as they are Laws; but the LegiſlatorYoes 
not by this Expreſſion preclude himſelf from 
annulling theſe Laws, if he thinks fir ſo to 
do, nor do the People underſtand the Expreſ- 
ſion in this Senſe. 

Suppoſe that God when he gave theſe Laws, 


delign'd they ſhould be aboliſhed, and give 


way to another Diſpenſation; would he not, 
think we, have commanded the Jews to ob- 
ſerve them for ever? Doubtleſs he would have 
done this, it being their indiſpenſable Duty 
to do ſo; to obſetve them as long as they 


were Laws, and until he pleaſed to abrogate 
them. We cannot ſuppoſe he would acquaint 


them with the deſigned Change, which would 
have been a probable means to have leſſened 


their Eſteem for That which it was their 


Duty to obſerve. | 

Yet again, We may and ought to con- 
clude that ſeveral of the Expreſſions concern- 
ing the Duration of the ' purge Law related 
only to the Moral part of it; and as to this, 
it is very evident that Feſus according to his 


own Words, might properly be ſaid to come 


zot to deſtroy the Law, but to fulfil, 
| C7 3 And 
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And we may yet farther obſerve that the 
Expreſſion for ever is often uſed in a limit- 
cd Senſe in the Jewiſh Scriptures ; thus an e- 
verlaſting Prieſthood is promiſed to * Aaron and 
his Sons. 

Again, from God's own Expreſſions concern- 


ing this Law we have Reaſon to think it was 


only occaſional, and given for a time; thus 
he ſays, he gave them d Sratures which were not 


good, &c. 


Again, from the Nature and Office of the 
Perion foretold by Moſes, and the particular Evi- 


dence which was to be given him, it is evi- 


dent that he was to be Author of a new Diſ- 
penſation. 

In a word, The Jew muſt, to make the 
Expreſſions in his own Books concerning the 
Duration of the Jewiſh Law any Objection to 
FJeſus's being the Meſſiah, ſhew that theſe Ex- 
preſſions can have but one poſſible Senſe, 
which is, that this Law was to be obſerved 
as long as the World ſhou'd laſt, and never 
give way to another Diſpenſation: but, as has 
been ſeen, the Jew cannot poſſibly do this, 
therefore the Expreſſions in the Jewiſh Books 
concerning the Eternity of Je l be Law, 


can be no Ob; ection againſt Feſas's being the 
Mcfſiah. 


a Ex. 40. 15. Numb. 25. 13. 
b Ez. 20. 25. 
The 
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Ihe firſt Objection then is cleared, and 
Feſus's being the Meſſiah the Perſon whom 


he pretends to be, is not yet found incon- 


ſiſtent with Jewiſh Scriptures, which is all 
that is wanted in the preſent Argument. We 
paſs on then, 

2aly. To ſee if there are any Marks of Im- 
i upon him, if he advances any Falſities 
or Contradictions. 

And firſt, it is objected that Jeſus and his 
Apoſtles apply'd many Places of Scriptures to 
themſelves, which did not belong to them; 
conſequently are Impoſtors. 

Before we examine into the Truth of this 
Charge, we niay remark that it is very ſtrange, 
that Perſons who were in poſſeſſion of the 
very beſt Evidence which could be given them. 
Miracle and Prophecy, and who had Craft e- 


nough to deceive thus far, ſhould yet be ſo 


weak as to invalidate their own Evidence by 


Miſapplications. We might rather expect they 


would have let their Cauſe reſt upon a good 
Footing, when they had once got it there, and 
not have taken the moſt probable Step to the 
Ruin of it. But be this as it will, certain it 
is that only Impoſtors can miſapply: the 
Queſtion then is, whether the Texts apply d 
by Feſus and his Apoſtles, are Miſapplications. 

Now if Feſ#s, or his Apoſtles, affixd a 
Senſe to Words which they could not poſ- 
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ſibly bear; if they apply'd Characters to them- 
ſelves which could not belong to them, if 
they pretend to be ſpoken of when they are 


not ſpoken of, then they are guilty of Miſ- 
applications, and are Impoſtors. 


But we muſt remember, as before, that no- 
thing but their affixing impoſſible Meanings, 


can be call'd Miſapplications; and as they were 


in poſſeſſion of Miracle and Prophecy, they 


have a Right before all other Perſons, to inter- 


pret Difficulties; and a poſſible Senſe ſupport- 
cd by Miracle and Prophecy, ought to be re- 
ceivd before that which is only the Product of 
Human judgment. 

Wie do not fay with ſome Perſons that the 
Miracles of Feſ#s give him a Right to explain 
all Prophecies concerning himſelf: for this is 
indeed putting his whole Evidence of being 
the Meſſiah upon Miracles; but we ſay and 
juſtly, that his Miracles give him a Right to ex- 
plain doubtful Prophecics; and farther, that 
Miracle and Prophecy united make his Right 
ro do this yet more unqueſtionablc. 

We are then to proceed to an Examination 


of the objected Places, and in order to this, 


think it proper to take a view of the 1 
Diſpenſation. 

The Jewiſh Diſpenſation conſiſted of many 
Rites, Ceremonies, and Sacrifices, which ſeem in 
their own Nature to have no Worth or Ex- 

ccllency 


be a Divine REVELATION. 105 


'cellency in them, and to have nothing to re- 
commend them but the Commands of the 
Legiſlator. ' 

Again, The Legiſlator himſelf places no 
Worth or Excellency in them, tells the Jews 


that he gave them * Statutes which were not good; 


and atiures them that the moſt punctual Ob- 
{ſervation of theſe SHtatutes would be to no pur- 
poſe, nor render them acceptable to him, if 
they were deficient in other Duties. 

This is the Jewiſh Law as we find it: Now 
let us ſee the Goſpel account of it. 

And this acquaints us that theſe Rites, Cere- 
monies, Sacrifices, and whole Law, were prepa- 
ratory to, and ſymbolical of the Diſpenlation 
by Feſus; that they were given o)) for 4 
time, and becanſe of Tranſereſſion, and until the 
Diſpenſation ſhould arrive promiſed to Abra- 
ham four hundred Tears before the giving of the 
La, in which all the Families of the Earth were 
10 be bleſſed, in which Feſus appear d to bleſs 
us, in turning © every one of us from our Iniqui- 
ties. Thus the Author to the Hebrews, Being 
d made perfect, he became the Author of Eternal 
Salvation unto all them that obey him. By e his own 
Blood be entered in once into the holy place, having 
obtain d Eternal Salvation for us. Once f in the 


2 Exek. 20. 25. 1 Ch. Ifaiah. b Gal. 3. 8. 17. 
c Acts. 3. 26. d Heb. 5. 9. e Heb. 9. 12, 
f Heb. 9. 26. E „ 
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End of the World, hath he appeared to put away 


Sin by the Sacrifice of himſelf. 


Now in what manner the firſt Diſpen{a- 
tion was ſy mbolical, and repreſentative of the 
ſecond, this Author in ſeveral Chapters ſets 
before us. He ſays, that the Prieſts under the 
Law ſerve as an * example and ſhadow of Hea- 
wenly Things, that the High * Prieſt went alone, 
once every year, into the Holy of Holies, the Holy 
Ghoſt this ſignifying that the way into the Holieſt 
of all, was not yet made manifeſt while as the 
firſt Tavernacle was yet ſtanding : which was a Fi- 
pare for the time then preſent, in which were offer d 
both Gifts and Sacrifices, &c. And ſpeaking of 
the Rites, Sacrifices, and Sprinklings undet the 
Law by the blood of Calves and Goats ; he ſays, It 
was therefore neceſſary e that the patterns of Things 
in the Heavens ſhould be purified with theſe, but 
the Heavenly Things themſelves with better Sacri- 
fires than theſe. For Chriſt is not enter d into the 
Holy Places made with hands, which are the Fi- 
Zures of the true, but into Heaven it ſelf, now to 
appear in the preſente of God for ns. 

This is this Author's Account of the Fewiſb 
Diſpenſation ; and thoſe ſtrangely miſtake 
Things who fay that theſe Places in the He- 
brews are only Alluſions ot Accommodations. He 
plainly tells us, That the Prieſts, High-Prieſts, 


a Heb. 8 5. 9. 24. b Heb. 9. 7, 8. e Heb. 9. 23, 24. 
0 | Taber- 
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Tabernacles, Sacriſces and Law were Shadows, 
Patterns, Figures, Examples of the Diſpenſation 
by Feſus. And Feſus himſelf ſays, That the 
Law * and Prophets prophecyd until John, That 
he * came to 22 the Law and Prophets; and 
that till Heaven and Earth paſs, one jot or 
one tittle ſhall in no wiſe paſs from the Law 
till all be fulfilled ; that is, the Law ſhould 
in no part be aboliſh'd till that Diſpenſation 
ſhould arrive, of which the Law was only a 
Reſemblance. Again Jeſus ſays, he will not 
eat any more of the Paſſover till it be fulfilled in 
the Kingdom of Heaven : that is, till the Lamb 
is ſacrificed, which this Paſchal Lamb was to 
repreſent. | 2 

Nov then, this being the Account which 
Feſus and his Apoſtles give us of the Feuiſh 
Diſpenſation, the Queſtion is, Whether it is 
a poſſible one? If it is, it will follow that 
it ought to be received as a true one, being 
ſupported by Miracle and Prophecy. 

And upon the firſt View we find that this 
is not only a poſſible Account of the Feriſh 
Diſpenſation, but likewiſe the moſt rational 
and conſiſtent one that can be given of it; 
and if it was ſuitable to the Divine Wiſdom 
to give Jeſus to live and dye for the fake of 
Mankind, it is reaſonable to expect that a 


a Matt, 11. 13. b Matt. 5. 17, 18, c Luk. 22. 16. 
Mode 
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Mode of Worſhip, which himſelf would in- 
ſtitute, ſhould bear Reſemblance to this great 
propitiatory Sacrifice; That the whole Jewiſh 
Diſpenſation ſhould ſhew forth his Death be- 


fore he came, after the ſame manner as that 


Sacrament which he himſelf inſtituted, does 
ew forth his Death ſince he is come. 
The Jews cannot object to the Reaſonable- 


nels of ſuch an Inſtitution, they who were 


commanded to expreſs their deliverances by 
Symbols of them, who yearly offered up 
the * Paſchal Lamb, the Firſtlings of their Flocks, 
and who obſerved the Feaſt < of Tabernacles. 
And other Nations cannot object to it, it 
being a common practice with them, as may 
be ſhewn from many Inſtances taken from 


different Countries, to celebrate great deliver- 


ances by Symbols of thoſe Deliverances. 
But, as before, not ſo much as this is want- 
cd in the preſent Argument ; and if the Ac- 


count given of the ewiſh Diſpenſation by 


Feſus and his Apoſtles is only a poſlible one, 
it ought to be reccived as a true one. T 

And if it ought to be receiv'd as a true one, 
many of thoſe Difficulties, which ariſe from 
certain Applications made by theſe Perſons, 
will vaniſh, as will appear from a Conſidera- 
tion -of them. 


a Ex. 12. b Ex. 13. e Lev. 23. 34. 
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Farther, As God might make the Law Sym- 
bolical of the Goſpel, ſo might he, if he 


pleas d, purpoſely make ſome Events under 
the firſt Diſpenſation, reſemble others under 
the Second; the reaſon why he ſhould do 
this may be conſider'd afterwards; all we at 
preſent want is, that it be allow'd poſſible for 
him to do it. But it muſt be allow'd poſlible for 
him to do it, there being nothing in this way 
of acting diſagrecable to his Attributes. 


Again, it is likewiſe poſſible for God, that 
is, it is not unſuitable to his Nature to give 


the Jewiſh Nation Signs of temporal Deliver- 


ance which ſhould bear Reſemblance to a. 


greater Deliverance, the Appearance of the 


Meiliah. As he often pointed out temporal 


Deliverances by Signs of them, as may be 
ſhewn from many Inſtances, it could be no 
contradiction to his Attributes to make theſe 
Signs, if he pleaſed, Signs alſo of that great 


2 


Yet once more, If the firſt Diſpenſation v was 
given for the ſake of the Second, and wm 


added for a time becauſe of Ti ransgreſſions, 

from a view of both Diſpenſations it is ra- 
tional to think it was, then we may expect 
that the Prophets under the firſt ſhould be full 


of Deſcriptions of this laſt; that what they 


deliver ſhould tend to ſomething farther than 


the * State of Things, and to draw the. 
People's 
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People's Attention to the great Deliverance 
delign'd for them. 


We now proceed to examine ſome Ap- 


plications made by FJeſus and his Apoſtles, 
in order to ſee whether they are impoſſible 
ones. . | 

We will divide the apply'd Texts into two 
ſorts; and firft ſpeak of thoſe which feem to 
be indeterminate, neither applicable to the 
preſent Circumftances of Aﬀairs at the time 
of delivery, nor to the Perſon of the Prophet 
who delivered them. 

2aly. Of thofe which ſeem determinate, 
that is, which at firſt view appear to relate to 
the Perſon of the Prophet, pretent Times, or 
State of Things. 

Of the firft ſort arc the following ones. 
All ye * fhall be offended becauſe of me this 
night. Fi it is written, Iwill {mite the Shepherd, 
and the Sheep of the Flock fhall be ſcattered 
abroad. And he * was number d with the Trans- 
greſſors, &c. | 

Theſe Places are apply'd to Feſus by him- 
ſelf, now the Queſtion is, what is the Evidence 
that they related to him? 

If. They exactly in all Parts and Circum- 
ſtances correſpond with the Character of 


Jeſus. 


2 Matt. 36. 31. Zech. 13. 7. b Mark 15. 28. 


2aly. 


 Liaiak F3- 13. 
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2aly. There is the Evidence of Miracle and 
Prophecy that they do relate to him. | 

But we want not ſo much as this in the 
preſent Argument; and if it cannot be proved 
that theſe Texts could not poſlibly relate to 
Feſus, it cannot be proved that he has miſ- 
apply'd them: but it cannot be proved that 
they could not poſſibly relate to Jeſus, then 
it cannot be proved that he has miſapply'd 
them. | 

2dly. The following Texts from the manner 


in which they are delivered, at firſt view ſeem 


to. relate to the Perſon of the Prophet, Time 
of Delivery, or the then State of Things. 
Behold, * a Virgin ſhall conceive, and bear 4 
Son, and ſhall call his name Emanuel. When 
b Iſrael was 4 Child, then I loved him, and call- 
ed my Son out of Egypt. They part my Gar- 
ments among them, and caſt lots upon my Ve- 
ſture. They d weighed for my price. thirty pieces 
of Silver. And the Lord ſaid unio me, caſt it 
unto the Potter: a goodly price that I was prized 
at of them. And ] took the thirty pieces of Silver, 
and caſt. them to the Potter in the Houſe of the 
Lord. And Peter ſpeaking of Judas produces 
a place out of the Pſalms, as a direct Prophecy 
of him. en and Brethren, this Scripture muſt 


a Matt. 1. 23. I. 7. b Matt. 2. 17. Hoſ. 11. 7. 
e Matt. 27. 35. 2. d Matt. 27.9. Zech. 11. 12. 
© AG 1: 6. 
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weeds have been fulfilled, which the Holy Ghoſt. 
by the mouth of David ſpake before concerning 


Judas, which was guide to them that took Feſus. 
For he was number d with us, and had obtain d 


part of this Miniſtry, &c. For it is written in 


the Book of Pſalms, Let his Habitation be dl ſo- 


late, and let no Man dwell therein: and his Bi. 
ſhoprick (Office) let another take. And * Peter 


and Paul directly aſſert, that David in the ſix- 


teenth Pſalm ſpake of the Reſurrection of Feſas. 


For David ſpeaketh concerning him, I fore ſ au 
the Lord always before my Face, for he is on my 
right hand, that I ſhould not be moved. There- 
fore did my Heart rejoyce, and my Tongue was 
glad: Moreover alſo, my Fleſh ſhall reſt in hope. 
Becauſe thou wilt not leave my Soul in Hell, 
neither wilt thou ſuffer thy Holy One to ſee Cor- 
ruption. Thou haſt made known to me the ways 
of Life, thou 3 make me full of Foy with thy 
Conntenance. en and Brethren, let me freely 
ſpeak unto you of the Patriarch David, that he 
is both dead and buried, and his Sepulchre is with 
us unto this day: Therefore being a Prophet, and 
knowing that God had [worn with an Oath to 
him, that of the Fruit of his Loins, according to 
the Fleſh, he would raiſe up Chriſt, to ſit on his 
Throne He ſeeing this before, ſpake of the Re- 
ſurreclion of Chriſt, that his Soul was not left 


a Acts 2. 25, 26, 27, 28, 29, 30. . Ch. 13. 32, 33, 34s 
37 36, 37. | 
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in Hell, neither his Fleſh did ſee Corruption. 
And Paul again, And we declare unto you glad 
Tidings, how that the Promiſe which was made 
unto the Fathers, God hath fulfilled the ſame 
unto us their Children, in that he hath raiſed 
up Feſus again, as ut is alſo written in the ſe- 
cond Pſalm, Thou art my Son, this day have IT 
begotten thee. And as concerning that he raiſed 
him up from the dead, wow no more to return 
10 Corruption, he ſaid on this wiſe, I will give 
you the ſure mercies of David, Wherefore he 
ſaith alſo in another Pſalm, Thou ſhalt not ſuf- 
fer thy Holy One to ſee Corruption, For David 
after he had ſerved his own Generation by the 
will of God, fell on Sleep, and was laid unto his 
Fathers, and ſaw Corruption : But he whom God 
ralſed again, ſaw no Corruption. | 
Theſe and many other Places which ſeem 
at firſt view to relate to the times in which 
they were ſpoken, are produced and different- 
ly apply'd by Jeſus or his Apoſtles. | 
It is then Evaſion to lay that 4 the Texts 
produced or refer'd to by Feſ#s or his Apo- 
{tles, are mere Alluſions or Accommodations; 
theſe Perſons did plainly aſſert that ſeveral 
Texts related to the Meſſiah, and particular 
Expreflions in the Pſalms to Judas his Betray- 
| er. We are then to ſee whether they can 
| poſlibly belong to the Perſons they are ap- 
ply'd to. | RF 99 
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Now, tho' ſome of theſe Texts do ar firſt 
View ſcem to relate to the Times in which 
they were delivered, or the Perſon of the 
Speaker, yet upon Examination we find they 
do not, but muſt rclate to other-Perſons or 
Times. Thus, of thoſe cited, Thon art my Son, 
this day have.] begotten thee. I will give thee 
the Heathen for thine Inheritance, and the utter- 
moſt Parts of the Earth for thy Poſſeſſion. Theſe 
were Circumſtances never applicable to David, 
and conſequently, he could not in theſe Places 
ſpcak of himſelf. So the Words cited out of 
the ſixteenth Pſalm could not relate to Davin; 
he could not call himſelf the Holy One, this 
Term being unluitable to his Character, and 
to that Humility which appeared in his Writ - 
ings. Again his Warmth in curſing his Ene- 
mies is not agrecable to the Character of a 
good Man, nor with his own Behaviour to— 
wards them, witneſs his ſparing Saul when 
he had him in his Power. But it is ſuitable 
to a Zcal againſt the Enemies, the Crucifiers 
of his Saviour. And thoſe particular Expreſ- 
lions, * They gave me Gall for my meat, and in 
my thirſt they gave me Vinegar to arink, b they 
part my Garments among them, and caſt lots 
upon my Veſture, which were apply'd to Feſt 
by one of his Apoſtles, we have reaſon to 
think from David's Hiſtory, were Circumſtances 

that never happen'd in his Life. 


a PL. 69. 21 b Pf. 22. 18. Now, 
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Now, then if theſe Characters and Circum- 
ſtances delivered by David could not relate to 
himſelf, they muſt relate to ſome other Per- 
ſon; and if they do this, he has the beſt Right 
to th m whom they ſuit, and who can give 
the Evidence of Miracle and Prophecy that 
they really relate to him. 

But 24. As for thoſe other Texts which 
directly ſuit the Circumſtances of Affairs when 
delivered, the Perfon of the Prophet, or the 
then State of Things, the Anſwer is direct, 
and if it was not unſuitable to the Wiſdom 
of God, to let ſome Events under the firſt 
Diſpenſation reſemble the great Events un- 
der the Second; if it was no Contradiction 
to his Attributes ſometimes to give his Peo- 
ple a Sign of temporal Deliverance, which 
ſhould bear Reſemblance to the greateſt Deli- 
verance they were capable of receiving: then 
could it be no Miſapplication to apply the 
Words of the firſt Event to the Second, of 
the Sign to the Thing ſignify'd, they being 
directly according to the Will of God fulfilled 
in both Caſes. 

To inſtance, Suppoſing God when he gave 
Ahaz a Sign of Deliverance from Pekah, and 
Remaliah, likewiſe intended that this ſhould 
be a Sign of that great future Deliverance 
of Mankind, by a Child born of a Vir- 
gin, then, when Feſits was born of a Virgin 

H 2 might 
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might Matthew properly ſay, Now all this was 
done that it might be fulfilled, which was ſpoken 
of the Lord by the Prophet, (That it might be 
fulfilled which was ſpoken of the Lord by the 
Prophet, when he gave a Sign which prefigured 
the Birth of the Meſſiah, Behold a Virgin 
ſhall be with Child, &c. | 

Thus again, Suppoſing God when He ſent 
his People into Zeypr, deſigned ſending his 
own Son thither, and intended that one k vent 
ſhould prefigure the other, then, when Feſus 
came out of Egypt, might Matthew again juſt- 
ly ſay, That it might be fulfilled, which was ſpoken 
of the Lord by the Prophet, ſaying, (That this 
Event might come to pals according to the 
Will of God, and the Expreſſion of the Pro- 
phet concerning a former one that prefigured 
it,) Out of Eg pt have I called my Son. 

But not ſo much as this is wanted in the 
preſent Argument; it is not neceſſary that 
the Sign given to Ahaz ſhould be a Sign of 
the Birth of the Aeſſiah; or the Event of 
1ſracl's being called out of Egypt prefigure the 
calling of the Meſſiah from thence, to make 
_Aatthew's Application juſt. For if a Meſſiah 
was intended, the whole Manner and Circum- 
ſtances of his Life and Death muſt be alfo 
predetermind by God. Well then might 
Matthew when Jeſus was born of a Virgin, 
or when he came out of Egypt, upon a Con- 

| | ſideration 
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ſideration of God's determinate Counſel and 
Knowledge, ſay, Now all this was done, that 
it might be 3 which was ſpoken of the Lord 
by — Prophet, (That this Event which God 
has long ago determin d ſhould come to pals, 
may now do ſo, according to the Expreſſion 
of the Prophet,) Behold a Virgin ſhall be with 
Child, &c. Out of Egypt have 7 called my Son. 

But we need not ſcck for many Solutions 
of the above propos'd Dithculty, one poſſible 
one is ſufficient as has been before obſerycd. 

The whole Miſtake concerning theſe Ap» 
plications ſeems to be taking them in a wrong 
view, and imagining that Marthew brings 
them as Proof that Feſus is the Meſſiah. He 
offers at no ſuch thing, nor is it his buſineſs 
in this place. He is only telling a plain Nar- 
rative, the Hiſtory of Jeſus, and by the way 
remarks upon ſeveral Events in which the 
Will of God was fulfill'd according to the 
Expreſſions of the Prophets. 

In ſhort, unleſs it can be proved, that 
the Texts apply'd by Matihen could not 
poſſibly relate to Feſus; that God could not, 
if he pleaſed, make Events under the firſt 
Diſpenſation reſemble others under the Second ; 
give Signs of temporal Deliverance which 
ſhould be Signs alſo of Deliverance by Meſſiah ; 
and that the Manner and Circumſtance of the 
Appearance of the Meſſiah, was not predeter- 

H 3 | min d. 
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mind by God; it cannot be proved that he 
has been guilty of Miſapplication; but neither 
of the above mention'd Particulars, (much leſs 
all of them) can be proved; then it cannot be 
proved that Matthem has been guilty of Miſap- 
plication. 

But 2a). Another Mark of Falſhood is ob- 
jected againſt the Chriſtian Religion, and that 
is, Matthew makes a falſe Quotation, and 
ſays, He | Jeſus ] * came and dwelt in a Cit 
called Nazareth : that it might be fulfilld which 
was ſpoken by the Prophets, * ſhall be called a 

Nazarene, 
This Objection is almoſt too light to an- 
ſwer. Suppoſe the Fews had a Tradition, 
which aroſe from the Mouth of ſome of their 
Prophets, that the Meſſiah was to be a Naza- 
rene; this is a much more caſy Suppoſition 
than that Maithem ſhould make a falſe Quo- 
tation, which would manifeſtly have been an 
Injury, and could not poſſibly have been any 


way an advantage to his Cauſe. As then we 


are ſure, that if Maithew was not an Im- 
poſtor he could not, and as We have Reaſon 
ro think that if he was one, he would not 
make a falſe Quotation, we ought not to 
look upon it as fuch, notwithſtanding we can- 
not, at ſo great adiſtance of Time tind whence 
it 1s produced. 
2 Matt. 2. 23. b John 1. 45; 4085 
ORCS e But 


e 
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But another Objection yet remains, and 
that is, Elias was to come before the com- 
ing of the Meſſiah; but Elias is not come; 
conſequently, Feſus is not the Meſſiah. 


The Argument ſtands thus. The Followers 
of Feſus do not pretend to ſay that Elias is 
come, if John Baptiſt is not Elias: but John 
Baptiſt is not Elias, (Proof his own words ;) 
then Elias is not come. 

Now the Account given by Teſs of this 
Matter is this, that ohn Baptiſt was the b Elias 
which was to come; that he was the Perſon 
promiſed by the Prophets under the name of 
Elias. 

The Query is, whether this is a poſſi- 
ble Account of the Matter, whether this AL 
ſertion of Jeſuss concerning John Baptiſt is 
conſiſtent with Fewiſh Prophecy, that is, whe- 
ther the calling one Perſon by the Name of 
another whom he reſembles, whole Character 
he takes and by whoſe Spirit and Power he 


acts (which is the Account given of John 
Baptiſt by the Angel Gabriel) is agreeable to 


Jewiſb Scriptures. 

This way of ſpeaking is certainly agreeable 
to Fewiſh Scriptures, where we often find the 
Characters and Offices of Perſons given us in 


their Names, and the ſame Perſon called by 


a John 1. 21. b Matt. 11. 14, c Luke 1. 17. 
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different Names. Inſtances of the firſt Kind 
are frequent; of the ſccond, the following 
one is ſufficient. It is ſaid, that *D4via, the 


Son of David, and the © Lord ſhall reign over 
the Houſe of Jacob for ever. 


It follows then, that provided 7h Baptiſt 


ated by the Spirit and Power of Elias, acted as 


Elias would have himſelf acted, if he had been 
upon Earth, it was not unſuitable ro Fewiſh 
Prophecy to foretell him under the Name of 
Elias; but John Baptiſt did act in the Spirit and 
Power of Elias; act as Elias would himſelf have 
acted, if he had been upon Earth, for which 
we have the Evidence of Miracle and Prophecy; 
then it was not unſuitable to Fewiſh Prophecy 
ro forcteil him under the Name of Elias. And 
if it was not unſuitable to Fewiſh Prophecy 
to foretell John Baptiſt under the Name of 
Elias, then Fe/us's Aſſertion that ohn Baptiſt 
Was the promiſed Elias, was not unſuitable to 
Fewiſh Prophecy; and if Feſus s Aſſertion con- 
cerning John Baptiſt is neither unſuitable to 


Fewiſh Prophecy nor is an impoſſible one, 


then it ought to be received before any other 
whatſoever, having the Evidence of Miracle 


and Prophecy, and John Baptiſt ought to be 


received as the promiſed Elias. 
That the ſpeaking of Perſons - under the 


2 Ezek. 37. 25, b Jer. 33. 17. 1. c Mäcah 4.7. 
| 8 Name 
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Names of others, whom they reſemble is 
common to other Nations beſides the Jews, is 
tos e haun to need Inſtances. 


bY SECT. XL 


ND now WE ſhewn that the Chriſtian 
Religion has the Evidence of Miracle 
and Prophecy; that the Jews cannot conſi- 
ſtently with a Belief of Moſes, reject Jeſus as 
not being the Aeſſiab, the Perſon he pretends 
to be; and having ſeen the Inſignificancy of the 
Objections commonly urged againſt him, I 
proceed to aſſert, 

That ſo far are the Jews from being able 
to prove Jeſus not the Meſſiah, that on the 
contrary, their own Books are Impoſture, if 
he is not this Perſon. 

I paſs by all thoſe repeated Promiſes above 
produced of a King and Kingdom, Deliverances, 
Bleſſmgs, &c. which if not fulfilled in Feſzs, 
are yet unfulfilled, and conſequently are juſt- 
ly ſuſpected of never: coming from God; and 
only inſiſt on the foHowing ones. 

God in a particular manner calls Abraham 
from his Kindred and his Country, and three 
times ſolemnly aſſures him, That in him and 
his Seexl all the Nations of the Earth ſhould be bleſſed. 


a Gen. 12, 3. Ib. 18. 48. Ib. 22. 18. 


Now 
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Now there is no pretence that all the Nations of 
the Earth have been really bleſſed in Abraham, 
or in any Perſon deſcended from him unleſs 
it be in Jeſus; and tho we were to under- 
ſtand the Words according to the Senſe which 
fome put on them ( which doubtleſs is not 
the obvious and literal one) that is, that 4- 
kraham ſhould be a Standard of Bleſſedneſs to 
Mankind, and People ſhould ſay when they 
bleſs, God make you as Abraham, they are even 
in this Senſe unfulfilled, Abraham or any of 
his Deſcendents having never been a Standard 
4 of Bleſſedneſs to any Nation (unleſs perhaps 
5 a ſhort time to the Fewiſh) much leſs to 
js all; and the Seed of Abraham, but 'in the 
fourth or fifth Generation from him, fell 
into Bondage and Slavery, recovered but 
fhort lived Proſperity, came again into Diſtreſs, 
and have continued many Ages in a Condi- 
tion, that is the reverſe of Bleſfledneſs. 
This Promiſe is then yet unfulfilled, or ful- 
filled in Jeſus; if it is unfulfilled, then there 
is a Mark of Falſhood in the Jewiſh Religion, 
it being impoſſible for God to promiſe and 
not to perform in due time. | 
If it be reply'd that this Promiſe is yet to 
be fulfilled, and that a thouſand Tears with the 
Lord are as one Day; I anſwer, that tho' 4 
thouſand Years with the Lord are as one Day, yet 
they are not ſo with Man; and that when 
LS | | | the 
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the Supreme Being condeſcends to communi- 
cate himſelf to Man, he muſt act with him 
according to his Nature, as well as his own; 
he cannot then give ſo ſolemn a Promiſe of 
ſuch a Nature to ) Alrahas, and not fulfill it 
in above three thouſand Years, and beſides 
let the Seed of Abraham continue for many 
Generations, in ſuch a diſtreſſed and diſperſed 
Condition that all Hopes and Human Proſpect 
of it's being ever fulfilled ceaſes. 

If the Jew yet tells us, That according to 
our Account of Things, this Promiſe was not 
fulfilled till near two thouſand Years after it 
was given, and that what might for wiſe and 
good Reaſons be defer'd ſo long, might for 
as wiſe and good ones be defer d longer; 1 
again return. That tho the promiſed Bleſſing 
was ſo long defer'd, yet by conſtant Revela- 
tions from God the Proſpect of it's being ful- 
filled increaſed, and God kept up the Hopes 
and Expectations of the Jews by other Pro- 
phecies which pointed out the Time, Manner 
and Circumſtances of this Bleſſing; he re- 
new'd and confirm'd it to them by the Mouth 
of his Prophets. But now as all Prophecy has 
ccaſed for above two thouſand Years, there 
is no Proſpect of it's being ever fulfilled, and it 
ſtands as a Mark of Impoſture in the Jewiſh 
Religion, if Jeſus is not the Aeſſiab. 


This 
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Ihis is the plain and direct View, in which 
this Text is to be conſider d; and thoſe ſtrange- 
ly miſtake Things, who conſidering it ſimply 
give it in Evidence of the Chriſtian Religion. 
Feſus muſt be firſt proved the Meſſiah, before 
we can apply the Bleſſedneſs; and thoſe who 
deny his being the Meſſiah, deny the Bleſſed- 
neſs. Yet this Text affords a ſtrong Argu- 
ment to the Jew, that Feſwus is the Meſſiah; and 
as he cannot pretend that it is fulfilled in any - 
Perſon if not in Feſ#s, he is driven to ac- 
knowledge, either that God promiſed and did 
not perform, or that Jeſus is the Meſſiag. 
244). Facob bleſſing his Sons declares that 
the Scepter * ſhall not depart from Fudah, nor a 
ZLawgtver from between his feet, until Shiloh come. 
Here then is a remarkable Perſon foretold to 


come into the World before a certain Period ; 


the Queſtion then is, whether the Perſon fore- 
told is the Meſſiah or ſome other Perſon : 
but the Jews cannot poſſibly apply this Pro- 
phecy to any other Perſon; then it is yet un- 
fulfilled, or fulfilled in JFeſus. If it is yet 
nnfulfilled, then there is a Mark of Falſhood 
in thc Jewiſh Religion, the Period being ma- 
nifeſtly paſt before which Facob declared that 
this Perſon ſhould appear. 

za. Moſess Promiſe to the People that 


2 Gen. 49. 10. 


God 
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God would ſend them 4 Prophet like unto him- 
ſelf, who ſhould be in the place of God and 
ſpeak the Words of his Mouth, &c. is fulfilled, or 
not fulfilled. 1f it is not fulfilled, there is 
another Mark of Falſhood in the Jewiſh Re- 
ligion ; If it is fulfilled, that it can be fulfilled 
in no other Perſon than Feſ#s is evident from 
the Jewiſh Accounts of their own Prophets, 
none of whom were like unto Moſes, and 
from the direct Confeſſion of one of them, 
Deut. 34. 10, 11. Aud there aroſe not a Prophet 
ſince in Iſrael like unto Moſes. | 
The Event then, the State of the Jewiſh 
Nation ſince Moſes, plainly ſhews that theſe 
Words cannot poſlibly relate to a Succeſſion 
of Jewiſh Prophets, as ſome underſtand them, 
and that they muſt be fulfill'd in Zeſ#s or are 
unfulfilld. None of theſe Prophets were like 
unto Moſes, nor pretended to be ſo; and as 
they taught nothing different from the Law 
of Moſes, could not want the promiſed Evi- 
dence. Add to this the Confeſſion above 
mention'd, which we have reaſon to think 
was made in the Time. of Ezra, and there be- 
ing not ſo much as a pretence amongſt the 
Jews that they have ſince had a Prophet like 
unto Moſes. | 
4thly. All thoſe Promiſes to David of e- 
ſlabliſping his Throne for ever, letting his Seed 
a Pſalm 89. : | | ; 
remain 


F 
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remain as long as the Sun and Moon endureth, &c. 
mult be fultilled in Feſ#s, or are Deluſion 
and Impoſture. Ten Tribes were rent from 
David in the ſecond Generation after him, 
and all Government has been taken from his 
Family for above theſe ſeventeen hundred Vears: 
ſhall we then aſſert that God promiſed and did 
not perform; or that theſe Promiſes may yet 
be fulfilled, notwithſtanding there has been ſo 
long an Interruption to all Dominion in the 
Houſe of David? The Point is evident; either 


theſe Promiſes are Jewiſh ME or they 
are fulfilled in Feſws. 


Indeed it ſeems as if God by taking ten 
Tribes from Rehoboam, purpoſely deſign d to 
ſhew the People that it was not a Temporal 
Kingdom which was to be eſtabliſhed in the 
Houſe of David, and that theſe Promiſes had 
another Signification. And if we conſider 
the laſt Words of the Son of Feſſe, we have 
reaſon to think that he himſelf underſtood as 
much. *The Spirit of the Lord ſpake by me, 
and his word was in my tongue. The God of 775 
rack ſaid, The Rock 2 rael ſpake to me, he that 
ruleth over Men muſt be juſt, ruling in the fear 
F God: And he ſhall be as the Light of the 
Morning, when the Sun riſeth, even a Morning 
withour Clouals : 3 as the tender graſs ſpringing out 


a 2 Sam. 23.2, 3,4. 5. 


of 
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of the Earth by clear ſhining after rain. Alths' 
my Houſe be not ſo with God; yet he hath made 
with me an everlaſting Covenant, ordered in all 
things and ſure : for this is all my Salvation, and 
all my Deſire, altho he make it not to grow. 

oaks The fifty third Chapter of I/aial re- 
lates to the Aeſſiah, or it does not relate to 
him; If it does not relate to the Meſſiah, then 
the Jew muſt ſhew to whom it does relate, and 
who that Perſon is that is fo great, that Kgs 
ſhut their Mouths at him, yet is led like a Lamb 
to the Slaughter wounded for our Tranſgreſſions ; 
bears the Sins of mam; makes interceſſion for 
 Tranſgreſſors; ſees his Seed, and prolongs his Days, 
after his Soul is made an offering for Gin; Let 
them ſhew who this Perſon is, if it be not 
the Meſſiah. If they cannot do this, then 
there is another Mark of Falſhood in the 
Jewiſh Religion, the Time for the Appear- 
ance of this Perſon being ſo limited by the 
Prophet Daniel (as will appear preſently ) 
that he muſt be already come, if Daniel is 
not an Impoſtor. For that 1/aiah and Daniel 
both deſcribe the ſame Perſon is evident from 
comparing the Characters given by each of 
them. 8 

6:hly. The following remarkable Prophecy is 
fulfilled in Feſ#s, or the Perſon who deliver- 
cd it is an Impoſtor. ® Seventy Weeks are deter- 


a Dan, 9. 24. & 26. ; 
min'd 
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mind upon thy People, and upon thy holy City, 10 
finiſh the Tran / greſſion, and to make an end of Sing, 
and to male reconciliation for Iniquity, and to 
bring in everlaſting Righteouſneſs, and to Seal up 
the Viſion and Prophecy, and to anoint the moſt 
Holy, &c. And after threeſcore and two Weeks 


ſhall Meſſiah be cut off, but not for himſelf : 


and the People of the Prince that ſhall come, ſhall 
deſtroy the City, and the Sanctuary, and the end 
thereof” ſhall be with a Flood, and unto the 
end of the War Deſolations are determined. 

Now this Prophecy cannot poſlibly be ap- 
ply'd to any Perſon who has yct appearcd in 
the World unleſs it be Feſ#s: and tho' the 
Jews and ſome Perſons for them would 
fain apply it to one of their own High-Prieſts, 
yet it is impoſſible they ſhould do this, the 


Character of the Perſon, and Work he was 


to perform as finiſhing Tranſgreſſion, making an 
end of Sins, bringing in everlaſting Righteouſneſs, 
Sealing up the Viſion and Prophecy, &c. being no 
way applicable to any ſuch Perſon. | 
If then this Prophecy cannot poflibly be 
apply'd to any Perſon who has yet appear'd 
in the World unleſs to Jeſus, then it is ful- 
filled in him or is unfulfilled : but it cannot 
poſſibly be unfulfilled, unleſs Darrel who de- 
livered it, is an Impoſtor; becanſe according 
to him this Perſon was to appear before the 
Deftrution of the Cry and Sanctuary, and * 
| | theſe 


4 
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theſe have been deſtroy d ſeventeen hundred 
Years. RNS | | 
That this Prophecy is applicable to Feſus 
in all it's Parts, is confeſs'd by the Adverſaries 
of Chriſtianity, when they take Pains to ſhew 
that it is a Chriſtian Forgery. bes | 
If we conſider this Prophecy rightly, we 
ſhall not need to be Critical in a Calculation 

of Daniel's ſeventy Weeks; it is enough that it 
was to be fulfilled before the Deſtruction of 
the City and Sanctuary: ſo that theſe being de- 
ſtroy d it muſt be fulfilled, or Daniel, who de- 

livered it, an Impoſtor. We 

The true End of this remarkable Prophecy 
(like the 5 34. Chapter of 1/aiah) ſeems to be, 
to take off Objections which might ariſe on 
Account of a ſuffering Meſſiah, and to con- 
firm and eſtabliſh the weak in future Ages. 

Thus, F 

As Abraham had been aſſuted that in his 
Seed all the Families of the Earth ſhould be bleſſed; 
Moſes had told the People that God would raiſe 
them up a Prophet from amidſt their Brethren, 
who would ſpeak to them the Words of God, and to 
- hom they ſhould hearken ; and Nathan, Iſaiab, 
Feremiah and other Prophets promiſed that 
the Throne of David ſhould be eſtabliſhed for 
ever; that a King ſhould rule in Righteouſneſs, &C. 
and were full of Deſcriptions of this Kg and 

Kingdom, leſt the Jews might from hence con- 
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ceive Hopes of a Temporal Prince and World - 
ly Proſperity and Grandeur, God kindly guard- 
ed them againſt fo dangerous a Miſtake, and 
let them know by his Prophet Haiah that the 
Prince who was to be their Deliverer was to 
have ao outward Form or Comelineſs, but to be 
a Man of Sorrows and acquainted with Grief; that 
the Evil he was to deliver them from, was 
their Sins; and that the Manner in which he 
was to do it, was by Wownds, Sufferings, Stripes, 
Death; and again he by Daniel confirms this, 
perhaps unacceprable, Truth, and fixes a Period, 
namely the Deſtruction of their Citi and San- 
ctuary, before which he aſſures them their 
Prince ſhould be thus treated and cut off. 


pibh. The time is fo limited for the ful- 
filling another remarkable Prophecy that it 
muſt be fulfilled, or the Perſon who delivered 
it an Impoſtor, 2 The Lord whom ye ſeek, ſhall 
ſuddenly come to his Temple: even the Meſſenger 
of the Covenant, whom ye delight in: behold, he 
ſhall come, ſaith the Lord of Hoſts. 


Now there is no Pretence, nor can be any, 
that this Text is fulfilled, if not in Feſus (in 
his being the Meſſiah and in Perſon in the 
Temple, ) and if it is not fulfilled, then nei- 
ther can it ever be; the Temple being de- 
ſtroycd. And if it neither is, nor can be ful- 


a Malachi 3. 1. . 
g filled, 
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filled, unleſs Jeſus is the Meſſiah, then it is 
either fulfilled in him, or is Deluſion and 
ieee. 

So again, thoſe other Texts, I will ſhake 
all Nations, and the Deſire of all Nations ſhall 
come, and I will fill this Houſe with glory, ſaith 
the Lord of Hoſts. The glory of this latter Houſe 
ſhall be greater than of the former, ſaith the 
Lord of Hoſts, can in no Senſe be true accord- 
ing to the belt Accounts of both Temples, if 
Feſus is not the AMeſſiah. 

Again Jaſtly, There arc ſeveral Prophecics 
concerning theCalling of the Gentiles which are 
yet unfulfilled ; or fulfilled by calling of them 
to the Chriſtian Religion. If they arc yet un- 
fulfilled, then we cannot reconcile with the 
Wiſdom and Juſtice of God his ſuffering ſo 


remarkable and amazing a Converſion of Gen- 


tiles to a falſe Religion, which was a direct 
Way to draw the Jews into Error by an Ap- 


plication of this Event to their Prophecies; If 


they are fulfilled, that they can only be ful- 
filled in the Converfi on of the Gentiles to 
Chriſtianity is evident. 

Now if one remarkable Text ſtanding for 
many Ages unfulfilled raiſes Suſpicion of Falſ- 

hood, ſeveral Texts doing ſo, and ſome of 
them ſuch as now never can be fulfilled, are 
evident Proofs of it. 


a Hag. 2. 7. 9. | | | 
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We can have no greater Certainty of a 
Revelation than we have, that God cannot de- 
ccive; that he will not require our Aſſent to 
his Will without giving us ſufficient Evidence 
that it is ſuch; that he will deal with us ac- 
cording to our Nature, &c. He cannot then 
promiſe to Abraham, that in his Seed all the Fa- 
milies of the Earth ſhould be bleſſed, and yet 
defer this Bleſſeaneſs above three thouſand 
Years; to Moſes, that he would raiſe up a Pro- 


phet like unto himſelf, who ſhould ſpeak the Words 


of Goa, yet never ſend any ſuch Perſon; to 
David, to eſtabliſh his Throne for ever, yet im- 
mediately rend ten Tribes from him, and let 
his Seed be ſcattered ſeventeen hundred Years 
together over the face of the Earth; to come 
ſuddenly to his Temple and fill it with glory, yet 
let the Temple be deſtroyed ſo that tis impoſ- 


ſible he ſhould do this; to make an end of Sins, 
to make Reconciliation for Iniquity, and to bring in 


Everlaſting Righteouſneſs, and to ſeal up the Vi. 
ſion and Prophecy, yet never ſend any Perſon 
on ſuch an Errand. Theſe are direct Impoſſi- 
bilitics; and I muſt conclude according to my 
Propoſition, That the Jewiſh Religion is Im- 
poſture, if Jeſus is not the Meſſiah. 

It is remarkable, and worth obſerving, that 


the Evidence to a Jew of Feſuss being the 


Meſſiah increas'd with the Dithculties which 
aroſe againſt it; and that every Circumſtance 
| | Was 
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was guarded, which might be an Occaſion of 
ſtumbling to them. This ſeems to be the 


Wiſdom of God. 

Thus, When Feſus appear'd and preached 
the true God; gave the moſt perfect Syſtem 
of Morality ; and work'd Miracles; he fulfill- 
ed Moſess remarkable Prophecy: and conſe- 
quentiy ought to have been received by the 
Jews as that Prophet whom Aoſes foretold. 
And accordingly, as has been obſerved, he 
expects their Conviction upon this Evidence, 
Believe me for the very Works ſake, &c. If 1 had 
not done among you the Works which no other 
Man did, &c. And again, when John ſent 
two of his . Diſciples to ask him, Art thou 
he that ſhould come, or do we look for another ? 
He only anſwers by recounting his Works, 
Go and ſhew Fohn, ſays he, thoſe things which 
Je do hear and ſee: the Blind receive their ſight, 
and the Lame walk, the Lepers are cleanſed, and 
the Deaf hear, the Dead are raiſed up, and the 
Poor have the Goſpel preached to them. And 
bleſſed is he whoſoever ſhall not be offended in me. 
(The Number and Nature of my Works, my 
Miracles, are full Evidence that I am the pro- 
miſed Prophet, and bleſſed is he, who not 
prejudiced by Worldly Views can receive this 
Evidence, and be my Diſciple.) 


4 Matt. 11. 3. 4. 
l 3 Here 


—ͤ——U— — — 


- 


I EEE A —— 


N 3 
: 


„ 
2 232221 


134 Whether the CHR. RELICG. 
Here then the Works of Feſus, his Mira- 
cles, were full Evidence that he was the Pro- 
phet Moſes forctold, and the promiſed Meſſiah. 
But when he came to ſuffer, then had the 
Jews a ſtumbling Block, owing to their own 


Prejudices and Worldly Attachments, Now 


was the Hour come, when bleſſed was he 
who was not offended at a ſuffering Meſſiah. 
Now was it time for the Jews again to look 
into their Books to which Feſ#s over and o- 
ver kindly refers them. Here 1/aiah, Daniel 
and Zachary ſet them right by telling them, 
that the Meſſiah was to te a Man of Sorrows 


and acquainted with Grief; ; that he was to pour 


out his Soul to Death; that after threeſcore and 
zo Weeks he ſhould be cut off but not for himſelf; 
and that the Sword ſhould awake againſt a Man 
that was fellow to the Lord of Ho 12 

Again, When Perſecution aroſe, which was 
another Bar to Fleſh and Blood, then were 
thoſe remarkable Prophecies concerning the 
calling of the Gentiles fulfilled, and fulfilled un- 
der this extraordinary diſadvantageous Circum- 
ſtance, that the Converſion was to a perſecuted 
Church. 

When the City and Temple were deſtroy'd, 
then had the Jews Demonſtration that the 
Meſſiah was come, or that Daniel, who told 
them that the Meſſiah ſhould be cut off be- 
forc this Period; and Malachi and Hag gai who 

had 
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had, promiſed that the Lord ſhould come ſuddenly 
to his Temple, and that zhe glory of the ſecond Houſe 
ſhould be greater than that of the former, were 
Impoſtors. 

And at this Day the diſperſed and diſtreſſed 
Condition of the Jews, as well as their un- 
fulfilled Prophecies, is an Evidence againſt 
them. 

Tho' it is not neceſſary that God after he 
has once revealed himſelf, ſhould give freſh 
Evidences to his Revelation in different Ages, 
yet tis neceſſary that he do not miſlead and 
give grounds for Hope of Deliverance, yet not 
let this Deliverance ever arrive; and further 
let an Impoſtor ariſe to whom the Characters 
of the promiſed, and expected Perſon, are ſo 
ſuitable that by that Means he draws Multi- 
tudes into Error. In this Caſe the People fa- 
vour'd with a Revelation are in a worſe Con- 

dition than all others, one Part of them be— 
ing deceived by an Impoſtor, the other left to 
languiſh in fruitleſs Hopes and Expectations. 

But, if the Jewiſh Religion advances Incon- 

ſiſtencies and Impoſlibilities, if Feſ#s is not the 
Meſſiah ; on the contrary change the Proſpect, 
and, if he is this Perſon, the whole of it is ra- 
tional and conſiſtent. Fe 
In the firſt place it is rational to expect that 
the Meſſiah, a Perſon who was 7o ſpeak the 
Herd; of God, to be hearken d to in. all things, 
| 14 WE. 
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and to be the Author of a new Diſpenſation, 
ſhould be forctold by the Jewiſh . Prophets, 
particularly by Moſes, this being a connect- 
ing Evidence, an Evidence that the Author 
of the firſt was the Author of the ſecond Diſ- 

enſation; that the very God who brought 
the People out of Egypt and gave them their 
Law, alſo ſent them that Perſon who abo— 
liſhed it. And as it is rational to expect that 
the AMeſſiaß ſhould be foretold in the Jewiſh 
Scriptures, ſo in Feſus we find a Concurrence 
of all the prophetical Characters of the Meſſi- 
ah; He is truly the Bleſſing promiſed to Abra- 
ham, and in the Saviour of the World all the 
Families of the Earth are bleſſed; the Prophet 
Moſes deicribes, He delivered a Doctrine wor- 
thy of God, and ſpake in his Name, and the thing 
which he ſpake followed and came to paſs; he 
had the divine Atteſtation that (according to 
his own Declaration) he did not ſpeak of him- 


ſelf, but * whatever the Father commanded, that 


he ſpake; he is the King promiſed to David, 
Jſaiah and Daniel; in his Divine Nature truly 
reigus over the Houſe of Iſrael for ever; does not 


judge after the ſight of his Eyes, neither reprove 
after the hearing of his Ears, but with Righte- 


ouſneſs judge the Poor and reprove with Equity; 
and his Kingdom is ſuch as ſhall not paſs away 
2 John 12. 499 fy ts 

3 | or 
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nor be left to other Hands, but ſhall ſtand for 
ever; He is the Man of Sufferings, 1/atah, 


Daniel and Zachary deſcribes; he is born of 
the Tribe, Family, and in the Town foretold; he 


appcared at the promiſed, and what's more, at 


the expected Time : when therefore all things 
concur, when Miracle, Prophecy and Pro- 
phetical Characters all meet in Jeſus, where 
is the Ground for Infidelity? Why is not 


Feſus acknowledged the Meſſiah of the 


Jews? 

One Thing we muſt obſerve, and that is, 
that in a Diſpute betwixt a Jew and a Chriſtian 
who both acknowledge the Divinity of the 
Old Teſtament, the Chriſtian Evidence, the 
Evidence that Jeſus is the Meſſiah, increaſes 
with Time, and conſequently the Jewiſh Cauſe 
grows every day worſe and worſe. And as 
by the Confeſſion of the Jews, their Pro- 
phecies are unfulfilled, if not fulfilled in Jeſus, 
they have every day more Reaſon than other 
to believe they are fulfilled in him, or are 
Impoſture. 

On the other hand, every independent Ar- 
gument for the Divinity of the Fewiſb Reli- 
gion is a Proof of Chriſtianity. 

As to the Deiſt, the Evidence to him that 
Feſus is the Meſſiah, in ſhort is this; Feſws 
appears and teaches a Doctrine worthy of God, 
and worked Miracles to confirm his Divine 
. | Miſſion, 
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| Miſſion. Whilſt then Feſus's Miracles are not 


invalidated, he has aRight to be receiv'd as a 
Perſon ſent from God. But he alſo pretends 
to fulfill Prophecies and to be ſpoken of in a 
certain Book, he muſt then fulfill Prophecies 
and be ſpoken of in this Book, or he is an 
Impoſtor. By this Book then which he ap- 
peals to, he muſt be try'd; and if it appears 
that he makes an impoſſible Claim, he is to be 
rejected. But no ſooner is this examin'd, but 
we find that he does not make an impoſlible 
Claim; on the contrary ſuch a Perſon, as he 
appears to be, is exactly deſcribed and fore- 
told in this Book. 

If any Doubt yet remains concerning the 
Meaning of certain Texts, it muſt be remem- 
bred that a poſſible Senſe ſupported by Mi- 
racle and Prophecy ought to be received be- 
tore any other whatſocver. 


aer sti on. 


HiratrTo we have conſidered ſeveral Ap- 
plications made by Feſus and his Apoſtles, as 
not vacating the Evidence of Miracle and Pro- 


| phecy : we now proceed to look on them in 


another View, and to examine how. far they 
may be reckoned to give Evidence, and be 
judged rational Parts of a great Deſign. 


And 


* 1 
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And rſt. Tho' theſe Characters and Circum- 
ſtances might not ſingly be tufficient to prove 
a Revelation, yet join'd with Miracle and 
Prophecy they give additional Evidence, and 
form a threefold Cord not to be broken. 


Miracle alone was ſufficient Evidence that 
Jeſus was ſent by God; his fulfilling Prophe- 
cies proved him to be the Meffiah of the 
Fews; and the Prophetical Characters and Cir- 
cumſtances come in as it were over and 
above, to guard againſt thoſe Prejudices, and 
unreaſonable Doubts of Mankind, which might 
poſlibly ariſe at the Manner of his Appear- 
ance and Sufferings. And ſurely, it is not 
only probable that the Chriſtian Religion is 
a Divine Revelation, which would be ſuffi- 
cient to determine every rational Enquirer to 
embrace it, but it is no leſs than Demonſtra- 
tion, that Miracles, clear and expreſs Prophe- 
cies, and a Number of Prophetical Characters, 
and Circumſtances, cannot mect in an Im- 
poſtor. 


24h. As ſome of the Prophetical Characters 
and Deſcriptions of the Meſſiah might be gi- 
ven to remove Offences, which might arife 
from his mean Appearance and Sufferings; ſo 
might others which deſcribe his Grandeur, 
Offices, and Kingdom, be delivered to keep 
up the Hopes and Expectations of the Peo- 
ple, 
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ple, and make them have a conſtant Eye to 
this great Deliverer. 


zaly. If Feſus be the Perſon he pretends to 


be, the Deliverer of us from our Sins, then 


the Dignity of his Perſan and Importance of 
his Errand make it reaſonable to expect, that 


the Prophets who lived before him fhould be 


full of Characters and Deſcriptions of him; 
and theſe Characters and Deſcriptions may 
teach us in what manner we ſhould reccive and 
| honour him. 


4thly. As the making the Ceremonies and 
Sacrifices under the Fewiſh Law reſemble the 
Sacrifice by Feſus, was a proper Mode of Wor- 
ſhip tor God to inſtitute, becauſe in theſe was 
the Death of Feſ#s the great Sacrifice con- 
ſtantly ſhewed forth; ſo was it reaſonable God 
ſhould make the firſt Diſpenſation a Pattern 
of the Second, that the Fews might be in- 
clined to part with the firſt, give the Sha- 
dow for the Subſtance, when the perfect Diſ- 
penſation ſhould arrive. 


This is one View of the Author to the 
Hebrews in his ſhewin g a Reſemblance betwixt 
the Law and the Goſpel, and thoſe ſtrangely 
miſtake Things, who ſay that this Author is 
proving Chriſtianity by Typical Arguments, 
He is ſo far from attempting to prove Chri- 


ſtianity, that he declares he will not do it, 
that 
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that leaving the Principles of the Doctrine of 
Chriſt, he will go on to Perfection, And he gives 
a Reaſon why he will not do it, namely, be- 
cauſe he lookt on it as an impoſſible Work 
to renew again by Þ Repentance, thoſe who had 
once been enlighten d and were fallen off; he 
could not hope to offer new Arguments 
which might convince ſuch Apoſtates. Writ- 
ing then as to Believers he goes on to ſet be- 
fore them the Difference betwixt the Law and 
the Goſpel; the Imperfection of the one, and the 
Perfection of the other: He ſhews them how 
unable the Law was to do what they wanted 
of it, take © away Sins, but that in the Diſpen- 
ſation by Jeſus, their d Sins and Iniquities would 
be remembred no more. That the * Law could 
make nothing perfect, but the bringing in of 4 
better Hope aid; that under the firſt Diſpen- 
ſation, the High-Prieſt, f who offered for the Sins 
of others, himſelf wanted a Sacrifice ; that under 
the Second, we had 4 5 High- Prieſt who was 
holy, harmleſs, unaefiled, ſeparate from Sinners, 
who after he had once offered one Sacrifice for 
Sins, for ever ſat down on the right Hand of Go; 
that the Diſpenſation by Moſes was only a 
Pattern, Example, 2 Figure of the Diſpen- 
ſation by Feſus. From the Imperfection then 


a Heb. 6. 1, &c. b Heb. 6. 4, 5, 6, &c. c Heb. 10. 4. 
d Heb. 10. 17. e He f Heb. 7. 27. 
g Heb. 7. 26. 10. 12, &c. | 


of 
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of this Diſpenſation, this firſt Covenant as he 
calls it; from it's being unable to take away 
Hinz; it's being only a Shadow, Pattern, Figure 
of the Second, as well as from God's Pro- 
Mile to the Fews to give them a new * Cove- 
nam, this Author proves that God never in- 
tended that it ſhould remain always, but that 
As it grew old, it ſhould vaniſh away, that there 
| ſhould be x * diſannulling of the Commanament 
going before, for the ——_— and unprofitableneſ; 
thereof; and that the Prieff-hood being © changed, 
there was of neceſſity à Change alſo of the 


-3thly. If ſome Events under the firſt Diſpen- 
ſation were made to reſemble others under 
the Second, it was of great Uſe to the Fews 
to reconcile them to Difficulties under this 
aft, and was a training of them up to bc- 
lieve the Myſteries. of the Goſpel. 

Thus, if they ſhould make a Dithculty of 
belicving that Jeſus bore their Sins on the 
Croſs, this Difficulty would rationally be re- 
moved when they remembred that the Scape- 
Goat bore their Sins into the Wilderneſs. If 
they ſhould object to the Poſlibility of Jeſuss 
Reſurrection after lying in the Grave threc 
days, they might remember that Jonas was 
delivered from the Belly of the Whale after 


2 Heb. 8. 6. 7, &c. to the end of the Chapter. 
b Heb. 7. 18. E 
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lying there an equal Time. If they doubted 
of Salvation by looking to a crucify'd Savi- 
our, Moſes would put them in mind that the 
Iſraelites were healed of bodily Diſeaſes by 
looking on the Serpent. Thus could not the 
Fews rationally object to the ſecond Diſpen- 
ſation on Account of any Dithculties it con- 


- tained, when they were uſed to believe equal 
Difficulties in the Firſt. 


To conclude, If God was pleaſed to give 
Signs of Deliverances and Bleſſings under the 
firſt Diſpenſation which reſembled others un- 
der the Second, which pointed to the great 
Deliverer Feſ#s; He by this lets us ſee the In- 
ſignificancy of Temporal Felicity conſider'd 
abſtractedly and by it ſelf, and that there is 
but one Deliverance of Importance to Man- 
kind, the Deliverance by Feſus the Re- 
deemer. 
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